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Zaman Slides 

 

Yā ᶜAlī madad to everybody online and welcome to the first lecture, which is to set the 

context for our following lectures on the intellectual history of the Ismāᶜīlī tarīqah. We are 

going to start with Dr. Faquir Ṣāḥib reciting a few tasbīḥāt. 

 

We are going to look at two slides first. First of all, this is a farman made by Mawlānā HāÐīr 

Imam(c) in Moscow, Russia, on January 29th 1995, when he met the Central Asian Jamāᶜat 

for the first time in a mulāqāt, in a dīdār. 

 

Bismi’llāḥ i’r-Raḥmāni’r-Raḥim 

Let us recite the ṣalwāt. cAllāhumma salli calā Muḥammadin wa-ᶜāli Muḥammad. 

 

"And let me today remind you also of some of the principles of interpretation which 

Hazrat Ali(c) brought to our interpretation of Islam. One of the essential principles that 

he brought, was that Islam is not a faith only of rote; it is a faith of the intellect, it is a 

faith of individual search, it is a faith of commitment to others in society. In this 

intellectual search, Hazrat Ali did not divide faith and intellect. Hazrat Ali said that 

intellect is another facet of faith. And it is upon us, upon you, to use your intellect 

within the ethic of our faith in whatever time and whatever place you live. Therefore, 
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you have no division between intellect and faith. The use of intellect is the proper 

behaviour in society at any given time." 

 

Let us recite the ṣalwāt. cAllāhumma salli calā Muḥammadin wa-āli Muḥammad. This is a 

quotation from Mawlānā Sulṭān Muḥammad Shāh(c) The Memoirs, Chapter 8 in the English 

publication which is entitled “The Islamic Concept and My Role as Imam.” These are very 

important words: 

 

“In the seventh century of the Christian era, there was a rapid and brilliant new 

flowering of humanity's capacity and desire for adventure and discovery in the realms 

of both spirit and intellect. That flowering began in Arabia; its origin and impetus 

were given to it by my Holy ancestor, the Prophet Mohammed(ṣ), and we know it by 

the name of Islam”. 

 

[Urdu Lecture by Dr. Faquir Ṣāḥib] 

 

Transcription Summary by Alwaiza Rashida Noormohamed-Hunzai Ṣāḥibah: 

The title of today’s session is Continuity of the daᶜwat-i ḥaqq under the Imam of the time. In 

the beginning, we showed two quotations; one from the Moscow 1995 farman of Mawlānā 

HāÐīr Imam in which he mentions Mawlānā ᶜAlī, who says that in our interpretation of Islam, 

faith and intellect are one thing. One is not separate from the other. In other farmān, 

Mawlānā HāÐīr Imam has said that intellect is a facet of faith, etc. In Mawlānā Sulṭān 

Muḥammad Shāh’s Memoirs quotation, we read about a new flowering, a brilliant and a new 

flowering on the urge to discover and to have adventure in the realms of both spirit and 

intellect.  

 

This may come as a great surprise to some of you because if you have had access to any 

books written by orientalists, and not only orientalists – sometimes it happens that Ismāᶜīlī 
scholars – because they have only read oriental references they say things which would make 

you really wonder how they have understood Islam. In fact, orientalists have always tried to 

debase Islam and they have said, for instance, that Islam is spread only by the power of the 

sword1 and they never mention the fact that the intellectual flowering may have been one of 

 
1 Pīr Nāṣir-i Khisraw, Dīwān (Mīnāwī edition), p. 174 
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the major reasons why the Byzantines or the Persians accepted Islam so readily because it 

was so logical and it really appealed to their human intellect. 

 

Daᶜwat-i ḥaqq for us means Islam, the invitation to the truth. Daᶜwat-i ḥaqq literally means 

the invitation to the truth. The truth is Islam, and there are many mentions of daᶜwat-i ḥaqq in 

the Holy Qur’an, but here today, only three of these references are mentioned. In order to 

strengthen your information and your knowledge, it is requested that all of you study these 

three āyāt in the Holy Qur’ān with its translations. 

 

Why is the intellect so important? A person can be physically in difficulty, he or she can be 

spiritually in difficulty, but the greatest difficulty that a human being can have is when their 

intellect is not satisfied. For instance, you may practice a faith but if the concepts and beliefs, 

rites and ceremonies of that faith have no meaning and one can’t understand them, then this is 

an intellectual difficulty which is very difficult to put right. 

 

ḤaÐrat ᶜAlī’s role in Shia Islam is undisputed. He was the first Imam of the last cycle and Dr. 

Faquir Ṣāḥib here explained that it is important to mention that the first Imam of the cycle of 

Prophet Muḥammad(ṣ) means there were Imams before him. In our interpretation, the light of 

Imāmat and the Office of Imāmat has no beginning and no end. For instance, in sūrah 13 

āyat 14, God says that lahū da’watul huq 2 and lahū here is a pronoun that refers to the 

earlier subject of the āyat which is Allāh. That shows that the daᶜwat-i ḥaqq, in other words, 

Islam relates to Allāh Himself. 

 

In another very important āyat (sūrah 8 āyat 24) Yāa aiyuhal lazīna āmanus tajībū lillāhi wa 

lir Rasūli izā da'ākum limā yuhyīkum Translation: "O you who believe! Respond to Allāh 

and to His Messenger when he calls you to that which will give you (real) life. Yuhyikum3 

which means: O you who believe! Whoever believes is already alive. All here are already 

alive as you have a level of belief; respond (istajībū), give an answer to Allāh and the 

Messenger when they invite you. What do they invite you to? Something that will give an 

additional life to what you already have. This is a very significant āyat. This higher life can 

only be attained after accepting the daᶜwat-i ḥaqq. We have discussed this many times in 

these sessions when the question is asked, how can only 20 million Ismāᶜīlī be on the Straight 

 
2 Surah-yi Ar-Ra`d (13:14) 
3 Surah-yi Al-'Anfāl (8:24) translation from Manifestations of Wisdom 24 
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Path? This is conditional to acceptance of Islam and submission to Allāh. How can one 

submit to Allāh? Not directly!4 Through His unending chain of guidance or guides.5 

 

Dr. Faquir Ṣāḥib also gave the third āyat which is sūrah 16, āyat 125 Ud'u ilā sabīli Rabbika 

bilhikmati walmaw 'izatil hasanati wa jādilhum billatī hiya ahsan; inna Rabbaka huwa 

a'almu biman dalla 'an sabīihī wa Huwa a'lamu bilmuhtadīn. Translation: Invite to the way 

of your Lord with wisdom and fair exhortation, and reason with them in the better way. Your  

Lord is best aware of him who astray from His way, and He is best aware of those who go 

aright.6 Ud'u ilā sabīli Rabbika. This is a direct command of God to the Prophet to give 

daᶜwat – to invite towards the way that leads to God. This is a very interesting āyat as it gives 

you three ways of doing this invitation or daᶜwat.  

 

First, it is by bil ḥikmati, give them the invitation or the daᶜwat in the language of wisdom. If 

it is too difficult for people to understand, then walmaw 'izatil hasanat, which means in good 

words, and the word mawᶜiza, this is where the words al-waᶜiz, al-waᶜiza and wa’z comes 

from, to do nasihat, to counsel people, to teach them, to give them understanding. Even if 

that is not appropriate, then the third way is to wa jādilhum billatī hiya ahsan; this means to 

debate or to reason with people in a better way, not having polemics, not having fights, not 

being aggressive towards each other but to reason with people and to appeal to their intellect 

and to show them things in a logical way. This tells us from the Holy Qur’an that the daᶜwat-i 

ḥaqq is not something new; it is eternal. Why is it eternal? Because it is related to Allāh and 

Allāh is eternal. He doesn’t have a beginning or an end and anything which is related to Him 

doesn’t have a beginning or an end. The word that is used technically to convey this eternity 

i.e., no beginning, no end, is the word qadīm [eternal]. 

 

It is very important to understand that Allāh and His daᶜwat-i ḥaqq, which is Islam, have 

always co-existed. They have existed together and Mawlānā Sulṭān Muḥammad Shāh made 

a very important farmān on the 9th of February 1936 in Bombay (Mumbai); 

“Āap āpnā qadīm maÐḥab bḥool na jānā.”– Do not forget your eternal faith.7  

 
4 Surah-yi Al-Mā'idah (5:35)  
5 Surah-yi An-Nur (24:35) 
6 Sūrah-yi An-Naĥl (16:125) 
7 Mawlānā Sulṭān Muḥammad Shāh, Bombay 9 February 1936 
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The word eternal means our religion: Islam or daᶜwat-i ḥaqq. These are all synonyms; they 

have no beginning and no end, and they go on forever existing. It is an ever-existing reality 

because it doesn’t depend on time. Anything that happens in time has a specific length of life 

or whatever. There is no specific time in eternity, there is no beginning and no end. It is ever-

continuous, ever-existing.  

 

Here, Dr. Faquir Ṣāḥib brought in his own experience where many books are written by 

orientalists, but also by Ismāᶜīlī authors who use secondary sources; they will describe Islam 

as a nascent religion. Nascent means something that is born, just born, new, completely new, 

like a baby and this is completely incorrect. This is a completely incorrect approach to the 

study of this eternal faith and God. The Qur’ān and the Imam’s teachings are against this 

concept. What is the purpose of such an eternal reality - ḥaqīqat? It is to recognise God. All 

our religious dignitaries have said that the human soul is eternal – no beginning, no end. 

What is the purpose of the human soul manifested in this world? The main reason, the most 

important reason, is that we all recognise God by recognising our souls. As the Prophet(s) and 

Mawlānā ᶜAlī used to say:  

“Man carafa nafsahu fa-qad carafa rabbahu”  

The one who recognizes their soul, recognizes their Lord.8  

 

In other words, he or she who recognises their soul recognises God’. Mawlānā Sulṭān 

Muḥammad Shāh was the Imam of the Qiyāmah, in whose time the cycle of Qiyāmah had 

started.9 Therefore, he has given us some very important fundamental teachings. He says that 

one little part of a verse in the Holy Qur’ān which is sūrah 2, āyat 156 innā lillāhi wa innāa 

ilaihi rāji'oon Translation: Indeed, we belong to God and indeed unto Him we are 

returning.10 Amongst us, we recite it when we hear of somebody passing away but it is not 

simply that. It is more important for the living people because innā lillāhi wa innāa ilaihi 

rāji'oon contains, according to Mawlānā Sulṭān Muḥammad Shāh, more meaning than the 

rest of the Qur’ān put together.11 Its importance is based on the fact that in this āyat is the 

mention of the human soul’s ḥaqīqat. Where has the human soul originated and ended? In 

Allāh. innā lillāhi – we are from Allāh and indeed we return unto Him. In other words, the 

origin, the mubdaᶜ, the beginning of the human soul, is in Allāh, as well as the end, the 

 
8 Book of Healing, p.86 
9 Kalam-i Imam-i Mubin Part 1, Darkhana, Bombay, 1st September 1885 
10 Sūrah-yi Al-Baqarah (2:156) Verse translation from Book of Healing p.411 
11 Dar-es Salaam, July 1945 Mission Conference 
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maᶜād, or the return of the human soul, is Allāh. What ḥaqīqat can be greater than this? If 

somebody understands the purpose of their life and they understand where they have come 

from and where they are going, then they can have a lot of intellectual peace, repose, and 

satisfaction. 

 

This world, the physical world, according to a ḥadīâ of the Holy Prophet al-dunyā 

mazrahatul ākhira. This world is a cultivation farm for the next world.12 This means that this 

world is like a farm or a tree for cultivation. Fourteen hundred years ago, he used that 

example, maybe you would use another example today but one can see what a wise saying 

this is, full of wisdom. A farmer does not cultivate his field only once. In fact, he cultivates 

his field maybe more than once in one year, depending on which climate he is working under 

or at least once a year every year, and he harvests from his cultivation and he can store some 

of it and some of it he can sell and make money that way. This is the Prophet telling us that 

the physical world is like a farm, a place from where we can harvest good deeds and 

profound knowledge that we can take with us to the hereafter. It is a very vivid example – 

that a farmer does not cultivate his farms only once but it is a continuous, perennial thing.  

 

Dr. Faquir Ṣāḥib also gave this reference from the Hundred Questions13 and answers by 

ᶜAllāmah buzurgwār. The first question in that book is about the end of knowledge. If 

somebody asks, why do we have to come again? To explain that answer is that in paradise, a 

time comes when the ᶜilm, the knowledge there, loses its interest and therefore, a human soul 

manifests once again in order to renew that knowledge and to acquire good deeds and 

knowledge.  

 

In ‘Nahju’l Balāġha, ḤaÐrat ᶜAlī has made the statement that we have mentioned before 

“Awal-u-Dīn Maᶜrifat-al-llahu.” Recognition of Allāh in terms of His Nūr is the pure dīn 

(religion).”14  That is to realise that the first thing in religion is to recognise God and to 

recognise God truly, we need knowledge. We need to nourish our intellect and only 

knowledge or ᶜilm can be the nourishment of our intellect. We know from all these arguments 

that the blessings and existence of Prophets and Imams’ barakāh are always on the planet 

Earth and it is to teach this recognition or maᶜrifat. The examples are plentiful in the Qur’ān, 

ḤaÐrat Ādam(c) was described as a muᶜalim not only for human beings but also as the muᶜalim 

 
12 Ahadith-i Mathnawi, p. 112 
13 Hundred Questions p.4 
14 Nahj-ul-Balagha, first sermon 
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malā’īka. He was the teacher of angels; even angels need knowledge and it is mentioned in 

sūrah 2 āyat 30-31 that after breathing his spirit into Ādam, God said that he taught Ādam all 

the knowledge of the names. All the names!15 He didn’t leave anything out and these names 

originated from one single name like Kun16 and then they multiplied into so many names 

because everything in existence has a name.  

 

For some people, religions come into existence accidentally, one religion in the Middle East, 

another one in the Far East, etc. However, it is not what we find in the books of daᶜwat-i 

ḥaqq, in the books of True Islam. If one takes the cycle from ḤaÐrat Ādam to Prophet 

Muḥammad, we see that this is one single chain of guidance, be it in the form of a Prophet or 

in the form of an Imam. We know from our Buzurgan-i dīn’s books that ḤaÐrat Nabi 

Muḥammad Muṣṭafa, the seal of the prophet was given taᶜlim and ism-i aᶜẓam by ḤaÐrat Abu 

Ṭālib(c) who was the Imam-i muqīm of the previous cycle, the cycle of ḤaÐrat ᶜĪsā(c).17 

Everybody knows that Prophet Muḥammad used to go to Mount Hira and sit in a cave to do 

ᶜibādat. What was he doing ᶜibādat with? He had to have something to do ᶜibādat with. He 

used to do the ᶜibādat of the ism-i aᶜẓam which was given to him by ḤaÐrat Abu Ṭālib.  

 

Sayyidnā Jaᶜfar b. Manṣūru’l-Yaman says in a book called Sarā’ir wa asrāru'n-nuṭaqā' i.e., 

The Secrets of the Prophets.18 He describes how this taᶜlim was given to the Prophet and in it, 

he mentions that it was ḤaÐrat Abu Ṭālib whose proper name was ᶜImrān, who had given this 

taᶜlim to ḤaÐrat Nabi Muḥammad Muṣṭafa to prepare him for his office of prophethood. This 

is mentioned in the Qur’ān in Sūrah 3, āyat 33-34 Innal lāhas tafāa Ādama wa Nuhan wa āla 

Ibrāhīma wa āla Imrāna alal `ālamīn. Translation: “Allāh chose Adam, Noah and the Family 

of Abraham and the Family of Imran above all his creatures.” Then āyat 34 Zurriyyatam 

baᶜduhaa mim baᶜd. Translation: “They are descendants one of another.”19 Two important 

things in these āyat, are that these are descendants one of the other and in this particular 

family is the office of guidance, divine guidance goes in a chain, a never-ending chain. The 

other thing is the mention of the proper name of ḤaÐrat Abu Ṭālib which is ᶜImrān. Dr. 

Faquir Ṣāḥib has mentioned sūrah 3, āyat 19 Innad dīna 'indal lāhil Islam. The religion 

 
15 Surah-yi Al-Baqarah (2:30-31) 
16 Surah-yi Al-Baqarah (2:117) 
17 A-Thousand-Wisdoms.pdf - Chapter Mim, W. 842, p.411 
18 Sara'ir wa asraru'n-nutaqa' Urdu Ed 
19 Sūrah-yi Al-i ᶜImrān (3:33-34) 
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before Allāh is Islam.20 Religion with God is Islam and we have discussed this before in the 

concept of dīn lecture, that Islam means submission to Allāh. Can a human being submit to 

Allāh, or in other words obey Allāh directly?  The answer is No! It has to be through an 

intermediary, a wasilah.21 

 

What is the wisdom of this submission through the wasilah to God’s commands?  Its wisdom 

is explained in Wajh-i dīn at the end of the second chapter22 where Pir Nāṣir Khisraw(q) gives 

the example. It is incredible how inspired our buzurgan-i dīn were that one thousand years 

ago he said look at nature, the mineral soul which is soil if it is soft, it is fertile, it is not salty 

and there are not too many stones in it, etc. This type of soil can submit to the vegetative soul 

and progress towards the faculty, the additional power of growth and become a vegetative 

soul to progress.  In the same way, if edible plants submit to animals, then they come to a 

higher level of soul and in the same way, if halāl animals submit to human beings, they 

become part of the rational soul. The message is that if human beings submit and obey 

absolutely the guidance of the Divine Guide, then they also begin to progress to the level of 

the rūḥu’l qudus, the Divine Spirit, or the Holy Spirit.23 

 

This is the taᶜlim or the teaching of Islam. This is the additional life that we have talked about 

in sūrah 8, āyat 24 that you are given an additional life if you respond to the invitation of 

God and His Prophet ‘yuhyīkum’.24 This is an additional life and this additional life cannot be 

acquired by ourselves alone or through any worldly teachers. This additional life can only 

come through the taᶜlim of the Chain of Divine Guidance. There are two āyāt which we have 

referred to in sūrah 2, āyat 129 and 155: “Rabbanā wab'as feehim Rasūlam minhum yatlū 

'alaihim āyātika wa yu'allimuhumul Kitāba wal Hikmata wa yuzakkeehim; innaka Antal 

'Azīzul Hakīm Our Lord! And raise up in their midst a messenger from among them who shall 

recite unto them your revelations, and shall instruct them in the Scripture and in wisdom and 

shall make them grow. Verily! You only the Mighty, Wise.”25 “Wa lanablu wannakum 

bishai'im minal khawfi waljū'i wa naqsim minal amwāli wal anfusi was samarāt; wa 

 
20 Sūrah-yi Al-i ᶜImrān (3:19) 
21 Sūrah-yi Al-Mā'idah (5:35)  
22 Wajh-i dīn, Urdu ed. p.46 
23 The Position of Aql in the Prose and Poetry of Naşir Khusraw p.25 
24  Sūrah-yi Al-'Anfāl (8:24) 
25 Sūrah-yi Al-Baqarah (2:129) 

8
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bashshiris sābirīn. And surely We shall try you with something of fear and hunger, and loss 

of wealth and lives and crops, but give glad tidings to the steadfast.”26   

 

In both of these āyāt about the Holy Prophet Muḥammad said that his task, which was his 

essential task of prophethood. As the Holy Prophet Muḥammad was also the lord the master 

of Mecca, he was a worldly leader as well. Though his essential function was that of giving 

this type of taᶜlim, was to teach the book, the Holy Qur’ān, ‘wal Hikmah’. ‘Yu'allimuhumul 

Kitāba wal Hikmata’. Two things: not only the tanzil which is full of allegories, symbols, and 

parables that are the zāhir of the revealed book but also it's meaning. One example that Dr. 

Faquir Ṣāḥib gives is the Rope of Allāh. sūrah 3, āyat 103 there is the Rope of Allāh.27 What 

do we understand by this Rope of Allāh because we don’t see anything hanging from the sky 

or from any height? Although we know from HāÐīr Imam’s farman that he has said for 

hundreds of years, you have been guided by the Rope of Imāmat.28 So the Rope of Imāmat is 

the Rope of Allāh and this guidance is for always. It is not for any specific time. This is the 

meaning of eternal, the faith is eternal, God is eternal, Soul is eternal and therefore Divine 

Guidance too is eternal. 

 

Dr. Faquir Ṣāḥib has covered some points today and we will need another session after the 

review of this which will be done next Sunday by our scholars from Toronto, Mustafa and 

Sadaqat. In shā’a’llāh we may need to add another lecture the following week. Thank you all 

of you. There will be a chance for you to ask questions about all this, which will encourage 

you to re-listen to the recording which is available on the website and you will also listen to 

the review and be able to ask questions next time.  

 

Thank you very much all of you for your kind attention, patience and interest in the personal 

search for knowledge. You and we are fulfilling this purpose of human life, which is to 

acquire the recognition of God through the recognition of our soul. 

 

Āmin Yā ᶜAlī madad.  

Your friends in knowledge: 
Transcription by Dr. Imran Mohamed 
Proofreading, editing, formatting and referencing by Navin Kaisani & Niamat Chandani  

 
26 Surah-yi Al-Baqarah (2:155) 
27 Surah-yi Al-i Imran (3:103) 
28 Mawlana Shah Karim al-Husyani, Peshawar, Pakistan 23 November 1964 
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Note: Global lectures series was started on January 9th, 2022. Above is the #13 lecture 

transcript.  

Live sessions are going on every Sunday for global Jamāᶜat. Please join live lectures with 
the zoom link given below.  

Zoom Link for Sunday Global Lectures  

Meeting ID: 844 8079 9388 

Passcode: 029954 

For any further queries, please write to Navinkaisani@gmail.com 

 

Note 1: Additional reference:  

Farman of Mawlānā Sulṭān Muḥammad Shāh of Kutch Nagalpur on 28th November 1903: 

“There are our true followers (satpanthi) in Khurasan as well, where many learned scholars 

(mulla) work very hard to deceive people to take them into their religion, but our Khurasani 

followers sacrifice for our religion to show you the path of elevation in Ismāᶜīlī dīn.” 

 

Note 2: The following symbols have been used in the essay with the names of holy 
personalities. They have been used once only when the name appears the first time. 

(ṣ) - Ṣalla’llāhu c alayhu wa-ālihi wa-sallam (May Allah send blessings and peace through 
him and his progeny). 
  
(c) - calayhi’s-salām/ calayha’s-salām/ calayhima’s-salām/ calayhimu’s-salām/ calaynā’s-
salāmuhu/ calayanā minhu’s-salām (May peace be through him/her/them both/them/may his 
peace be upon us). 
  

(q) - qaddasa’llāhu sirrahu (May God sanctify his secret). 
  
 

 

10
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The Continuity of Daᶜwat-i Ḥaqq  
under the Guidance of Imām - Part II  
Transcription of Summary 09/18/2022  

 
 
 
Lecture Link Urdu by Dr. Faquir Muhammad Hunzai and English Summary by Rashida Noormohamed-
Hunzai Sahibah 09182022 Audio mp3 
 
Lecture Link Urdu by Dr. Faquir Muhammad Hunzai and English Summary by Rashida Noormohamed-
Hunzai Sahibah 09182022 Video mp4 
 
Lecture Link Urdu by Dr. Faquir Muhammad Hunzai and English Summary by Rashida Noormohamed-
Hunzai Sahibah 09182022 Slides  
 
 
Speakers: Dr. Faquir Muhammad Hunzai & Al-waiza Rashida Noormohamed-Hunzai  
 
 

Ya ᶜAlī Madad to everybody online,  

We are ready to start our session and Dr. Faquir Ṣāḥib will lead with a short prayer first.  

[After Prayers and Urdu lecture by Dr. Faquir Sahib] 

 

Transcription Summary by Alwaiza Rashida Noormohamed-Hunzai Sahibah: 

Today is part two of the same topic, the continuity of Daᶜwat-i Ḥaqq under Imām-i Zamān's 

guidance. The background you have learned from the previous two weeks is that this is not 

something new. Daᶜwat-i Ḥaqq is the original name of our tariqah, which starts from before 

ḤaÐrat Ādam's(c) time. It is eternal because human soul is eternal and so is the divine guidance. It 

is a matter of "Nūrun ᶜalā nūr (light upon light)," 1 as the Holy Qur’ān tells us in sūrah 3, āyat 

34, Zurriyyatam baᶜduhā mim baᶜd, that these Prophets and Imams are descendants one from 

another.2 The next point is that we have the concept of cyclical times in the Ismāᶜīlī tariqah as 

we understand it from our history. We have the six [days] Prophets and finally, the seventh age 

of the ḤaÐrat Qā’imu’l-qiyāmat,3 is called the Hafta-i Dīn, the week of religion.4  

 
1 Sūrah An-Nur (24:35) 
2 Sūrah Āl-i-ᶜImrān (3:34) 
3 Sublime Realities - p.40 
4 Spiritual Experiences | Ismāᶜīlī literature, p.1 
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There is a mention of the number seven, whereas the Prophet Muḥammad(ṣ) was the sixth nāṭiq. 

The prophethood comes to an end on him but the Imāmat continues. In the slide shown to you, 

which will also be posted on our website, Mawlānā Ādam is in the first row and continues to end 

with Mawlānā Abū Ṭālib(c), whose name was ᶜImrān. He was the Imam in the time of ḤaÐrat 

ᶜĪsā(c) and the last Imam of that cycle. His real name was ᶜImrān, which is mentioned in sūrah 3, 

āyat 33 Innal lÀmas tafÀ Ādama wa Nūhan wa Àla Ibrāhīma wa Àla Imrāna 'alal 'ālamīn. 

Translation: Lo! Allah preferred Ādam and Nūh and the Family of Ibrāhīm and the Family of 

ᶜImrān above (all His) creatures.5 [Abū Ṭālib] was his kunyah, his title, whereas ᶜImrān was his 

proper name and just like Mawlānā ᶜAlī(c) also had a kunyah, he was known as Abu’l- Hasan or 

Abu’l Hasanayn when the two boys were born.6  

 

The most important point is that the daᶜwat continues because the Ismāᶜīlī concept is that the 

world has never remained empty or devoid of divine guidance or a divine guide. We have 

mentioned this hadīâ a number of times: “If the earth were devoid of an Imam even for a 

moment, it would perish with all its inhabitants.”7  That even for a moment, if the Imam were to 

disappear, the whole world would shake with its content. Having made that point, we have to ask 

how differences arrive. How do differences appear when one Prophet completes his cycle, or 

when one Imam completes his age?  Here, we gave the reference to the book Sara'ir wa 

asraru'n-nutaqa,8 The Secrets of the Prophets, which is a book in Arabic by a very great hujjat 

called Sayyidnā Jaᶜfar bin Manṣūri'l-Yaman(q). After the review of this lecture, we are actually 

going to start on this particular daᶜi because one of his books has been published by the Institute 

[IIS] called The Master and the Disciple.9  

 

Sayyidnā Manṣūri'l-Yaman gives detailed information about how differences appear, but the 

Ismāᶜīlī point of view has always been and will always be that just as the Holy Prophet, all the 

Prophets are appointed by God, God chooses them. The Qur’ānic words are in Innal lÀhas tafÀa 

 
5 Sūrah Āl-i-‘Imrān (3:33) 
6 Hazrat Alī , p. 67 
7 Paradise of Submission, p.94 
8 Sara'ir wa asraru'n-nutaqa' 
9 The Master and the Disciple.pdf 
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Lo! Allah preferred. 10 They are selected, preferred and chosen by God.  In the same way, their 

successors, the Imams, should also be chosen by God. We are very different from the other 

Muslim groups who believe in what is called iðtīār-i Ummat, meaning that the Ummah, the 

community, decides who should be their leader, which is what happened after the demise of our 

Holy Prophet Muḥammad. People ignored the whole event of Ġadīr-i ðumm. The majority 

selected their own leader, but this is not what God wishes or the Ismāᶜīlī belief. This type of 

succession is by Naṣ which is also mentioned in a whole paragraph in the preamble of our new 

Ismāᶜīlī global constitution.  

 

“Succession to Imamat is by way of Naṣṣ, it being the absolute prerogative of the Imam 

of the time to appoint his successor from amongst any of his male descendants whether 

they be sons or remoter Issue.”11  

 

When people ignore the Naṣṣ, differences start, and they try to select their own leader 

themselves. In the example of ḤaÐrat ᶜAlī, because that is closest to us in history, ḤaÐrat ᶜAlī was 

very busy with the burial of the Prophet Muḥammad, to whom he was so close. While he was 

busy, a group of them go to a public place and elect their own leader. In the beginning, in Islam, 

this was not on an ideological level; this was only a political thing, and the worldly ðalīfa 

became somebody whom the people chose. Now, ḤaÐrat ᶜAlī was completely aware that his right 

was usurped but chose not to stand for his right with arms or with battle, even though some 

people offered him a lot of help to do that. Why? For the sake of keeping the unity of the faith of 

Islam because this was something very new in Arabia and people were still not very firm 

Muslims. A small group insisted that ḤaÐrat ᶜAlī was the true successor. As a result of this, we 

have two types of ðalīfat in Islam. There is the ðalīfat which the Shias insist on and empathize 

with, called ðalīfatun bi-lā fasl (The Immediate Caliph)12 That means it is ðalīfat or succession 

without interruption. That is, as soon as the Prophet passed away, ḤaÐrat ᶜAlī was his successor 

and the quotation from The Memoirs says he was both the Amir-al Mominin [commander of the 

true believers], the master or the chief of the believers, as well as the Imām-al Muslimin.13 This 

 
10 Sūrah Āl-i-‘Imrān (3:33) 
11 1998-The Constitution of The Shia Imami Ismaili Muslims.pdf, C p.5 
12 ḤaÐrat Alī, p.39 
13 Ibid.,p.40 
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is the Shia belief, but this is based on the concept of Naṣ whereas in the majority of the Ummah, 

they consider ḤaÐrat ᶜAlī as the fourth ðalīfa, which is quite a distance away from the Holy 

Prophet's passing. In Islam, there are two major sectors that everybody now knows, including the 

Occidental world. Up to 1979, they were completely unaware of the existence of the Shia but 

now, because of all the events in the Middle East, they have understood that there are two major 

groups in Islam.  

 

We have to ask ourselves how did these names come about? As far as we are concerned, the 

original name is Daᶜwat-i Ḥaqq in religion, but these differences have come about because of not 

accepting Naṣ, etc. Both sects were initially known as Shias because that means a group or a 

stream. There was the Siᶜat ᶜAli and then Siᶜat Muᶜāwiyah14, which came to the forefront after the 

passing of the third ðalīfa ᶜUâmān. Then this happened because Muᶜāwiyah usurped the power 

of ḤaÐrat ᶜAlī. He made things very difficult and dragged Islam down to very low levels, etc. His 

dynasty, called the Umayyad Dynasty, was eventually defeated and exterminated. They were 

completely finished by the Abbāsids. As one can tell from the name, the Abbāsids were actually 

Mawlānā ᶜAlī's relatives. The Abbāsids to begin with, were Shias, Siᶜat ᶜAli, but as soon as they 

came into power, and again, you heard in The Memoirs quotation;  

 

“…Divine guidance continued and this could not be left merely to millions of mortal 

men, subject to the whims and gusts of passion and material necessity, capable of being 

momentarily but tragically misled by greed, by oratory, or by the sudden desire for 

material advantage.”15 

 

That three things make people create all these differences: greed, oratory and the sudden desire 

for material advantage. There was a sudden desire for material advantage and they did not want 

to hand the ðalīfat over to the Ahl al-Bayt and their descendants so they kept the power. All 

those who had called themselves Shias of Muᶜāwiyah, would not dare to use that name. The 

Abbāsids wanted to create a power block, so they invited them to join. They also changed their 

beliefs and called themselves the ahl al-Sunnah wa’l-òamāᶜah,16 which means the people of 

Sunnah, the Prophet's traditions, and a community. Nevertheless, this name equally applies to the 

 
14 A Living Branch of Islam: The Ismāᶜīlīs of the Mountains of Hunza : ISWLS 
15 Mawlānā Sultan Muhammad Shah, The Memoirs of Aga Khan. London 1954 
16 A Living Branch of Islam: The Ismāᶜīlī of the Mountains of Hunza : ISWLS 
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Shia because the Shia also accept the Sunnah. Perhaps the Shia accept the Sunnah more because 

they accept the hadīâ of áaqalayn.  

 

“I am leaving two important things among you: the Book of Allah and my progeny 

(ᶜitrah), the people of my House. If you hold on to both of them you will never go astray, 

for they are not going to separate till they will come to me at the Pond (Kawâar).”17  

 

The Shia are a community and a community needs a pivot, a focal point and the focal point is the 

Imam of the time. We see how two names have appeared in Islamic history. We also gave the 

reference to Sayyidinā Abd al-Karīm Shahrastāni(c) book al–Milal wa ‘l-Nihal, which has also 

been translated into English. Part of it is called Muslim Sects and Divisions and this book is 

worth reading.18 After that, history progresses to the time of Mawlānā Jaᶜfar as-Sadīq(c) and what 

happens here? Once again, there is a difference amongst the Shia based on who is the rightful 

successor. In the Canadian parliament, Mawlānā HāÐīr Imam(c) pointed this out. He said that, in 

time, the Shia were also subdivided over this question of rightful leadership. So today, the 

Ismāᶜīlis are the only Shia community who, throughout history, have been led by a living 

hereditary Imam in direct descent from the Prophet.19 This is the Parliament of Canada 2014 

speech, in which the Imam openly declared that. 

 

Then, we come to Mawlānā Jaᶜfar al-Sadīq’s time, and the group that followed Mawlānā 

Ismāᶜīl(c) now has the name Sᶜiah-i Imāmiya-i Ismā`īliyyah,20 so Mawlānā Ismāᶜīl’s name is in 

our title. Similarly, the others who followed Mūsa` al-Kāẓim, call themselves the Siᶜah-i 

Imāmiya-i Mūsawiyyah,21 but when the twelfth Imam went into occultation, they changed their 

name to Siᶜah Imāmi Iṯhā`ašariyyah because Iṯnāᶜašariyyah in Arabic means twelve. They are 

Twelvers and to juxtapose again, because people have so many misunderstandings about our 

history that people call us sevens in many writings. Our daᶜis have also given the name Sabᶜiyyah 

[seveners] to ourselves,22 but not in the sense that we only believe in seven Imams, but in the 

 
17 ḤaÐrat Ali, P.17 
18 Muḥammad ibn ʻAbd al-Karīm Shahrastānī - Muslim Sects and Divisions_ the section on Muslim sects in Kitāb al-
milal wa 'l-niḥal (1984, Kegan Paul International) - libgen.lc.pdf 
19 Address to both Houses of the Parliament of Canada in the House of Commons Chamber- 2014 
20 A Living Branch of Islam: The Ismāᶜīlīs of the Mountains of Hunza : ISWLS 
21 Ibid., 
22 Ibid., 
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sense that we believe in cycles of seven and Al-ḥamdu li’llāh! Today, we are in the time of the 

forty-ninth Imam, seven times seven, because we have the concept of continuity and Nūrun ᶜalā 

nūr.23  

 

This part of the lecture shows you how different names have come into existence throughout 

history. The same thing happens at the time of Mawlānā al-Mustanṣir bi’llāh(c). Those who 

followed his son Niẓār(c) are the Siᶜah-i Imamiya Ismāᶜīlīyyah Nizariya24 but those who followed 

Mustaᶜlī, their name is accordingly Siᶜah-i Imāmiya Mustaᶜlawī.25 It was again up to Mawlānā 

Qāsim Shāh(c); as there are two brothers again, the rightful successor is Mawlānā Qāsim Shāh 

because his line still exists but Mu`min Šāhī line has disappeared a long time ago. These Mu`min 

Šāhī are now in Syria. We as Ismāᶜīlīs, our complete historical name is Siᶜah-i Imāmiya-i 

Nizariya-i Qāsim Šāhī Muslims [Qasim Šāhī Nizari Ismaili Imami Šīᶜī Muslims] but that is our 

historical name. Our original name we have to emphasize again, our original name is Daᶜwat-i 

Ḥaqq. There are many types of Ismāᶜīlīs, even the Zaidis are Ismāᶜīlīs, the Druze are Ismāᶜīlīs, 

and the Bohras are Ismāᶜīlīs, but today, in the world, it is our community, the followers of 

Mawlānā HāÐīr Imam(c), who are more popularly known as Ismāᶜīlīs. This Daᶜwat-i Ḥaqq 

continued whether the Imams were in a ruling position or whether they were in dawr-i satr.  

 

In the previous two weeks, we discussed the sūrah 16, āyat 125 in very detail. It was shown on 

slides during the last review that there are three ways of inviting people: giving them the daᶜwat 

by using hikmat, which is wisdom and appeals to the intellect. Or it is through beautiful words in 

a Waᶜz or some oratory; the third way is to discuss or debate in a very good way.26 Hikmat is 

mentioned in the Qur’ān many times. Still, Dr. Faquir Ṣāḥib has given the sūrah 17:89 as a 

particular reference where God declares Wa laqad sarrafnÀ linnÀsi fÄ hÀzal qurÀni min kulli 

masalin which means that in this Qur’ān we have given every kind of similitude, symbol, 

example and this is very much reflected in the history of the Daᶜwat-i Ḥaqq.  

 

 
23 Sūrah An- Nur (24:35) 
24 A Living Branch of Islam: The Ismāᶜīlīs of the Mountains of Hunza : ISWLS 
25 Ibid., 
26 Sūrah An-Nahl (16:125) 
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The pīr or the hujjat, when the Imam sent them to a new area of the world, always kept the 

context of that country in their mind, for example, Pīr Sadru’d-Din(q) in Mawlānā Islam Shah's(c) 

time. Our pīrs were well aware of the language, culture, beliefs, legends and mythology, poetry, 

and system; they knew all these things and gave that invitation. They preached our tariqah in the 

context of that place, what they were actually doing. For us Ismāᶜīlīs, the principle of Imāmat 

and its continuation or the recognition of Imam is the central principle. Throughout history, our 

daᶜis have used various means to bring people to this understanding of this very important point 

about the centrality of Imam, it's a universal thing. Every pīr, hujjat, and daᶜi’s work runs 

through history like a continuous spread. Pīr Sadru’d-Dīn was not an Indian but from Iran, a 

Persian and his language was Farsi. If he had gone to India and only used Farsi or Arabic, people 

would not have understood him and his daᶜwat would not have been very successful. Our pīrs 

had direct spiritual help, which we call ta'yīd,27 in the Ismāᶜīlī technical language. They had the 

help of the light of Imāmat, which enabled them to learn everything. There were new languages, 

cultures, musical notations and systems, etc.; it was a miracle that they could do what they did.  

 

Nonetheless, it's not a miracle that one can find it difficult to understand because this happened 

in the time of ḤaÐrat ᶜĪsā(c) and his twelve disciples when ḤaÐrat ᶜĪsā passed away. They were 

very ordinary people like fishermen and shepherds, etc. Still, when they went to the four corners 

of the world, they could speak very clearly and well in the people's languages. One can see the 

success of their story that they have spread Christianity to the four corners of the world. 

Similarly, we have noticed in Ismāᶜīlī history this miracle is also for our pīrs. The phrase kulli 

masalin  in the Qur’ān means every kind of similitude.28 Using whatever examples you have to 

do, you should do the daᶜwat in the particular context of that place because this is logical and 

sensible. If one starts by telling the opposite, people will say that you are wrong, your beliefs are 

incorrect, etc., and they will make you run. Indeed, they will reject you and even trouble you, so 

this is not something a sensible person would do. 

 

A good example of this is in the daᶜwat of Pīr Sadru’d-Dīn; he emphasized the similarities that 

other daᶜis have also done in different parts of the world. He took the concept of avatar, which 

means the manifestation of God on earth, but in the Hindu belief system, these avatars are not 

 
27 Sūrah Al-Mujadila (58:22) 
28 Sūrah  Kahf (18:54) 
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continuous. They come after long intervals. They believe nine of these avatars have been and are 

still waiting for the tenth to appear. The belief is that only the avatar will appear when the world 

becomes full of sin and is overflowing with sin. Pīr Sadru’d-Dīn told them, you are right; there 

have been your nine avatars but now the tenth Avatar you are waiting for has already manifested 

in Arabia,29 and his name is Mawlānā ᶜAlī. This was very easy for people to grasp; therefore, 

they changed their beliefs and took the centrality of Imāmat and the continuity of Imāmat very 

seriously. Today, we have many Indian Ismāᶜīlīs. All my forefathers were in this position, and 

many hidden crypto Ismāᶜīlīs exist in India. 

 

Another example is that of Chiragh-i Rawshan.30 Dr. Faquir Ṣāḥib is very familiar with that 

because this is from the Pīr Nāṣir Khisraw(q) tradition of Central Asia. In his area of Hunza, 

northern areas of Pakistan, the Chiragh-i Rawshan, which he remembers being recited early on, 

was called a Fāthiah-i Dawazda imam, the Fatihah of the twelve imams. Before the Ismāᶜīlī 

tariqah daᶜwat in Hunza, people were Iṯnāᶜašaris. So, what did the daᶜis do? They accepted the 

twelve imams and they included them in the Chiragh-i Rawshan. Though in Mawlānā Sulṭān 

Muḥammad Shah’s time, Fātihah was removed as the Jamāᶜat was very firm in their beliefs, and 

today, Mawlānā HāÐīr Imam, during the Golden Jubilee, has ordered a new edition of the 

Chiragh-i Rawshan,31 which is a universal edition, and it is recited wherever it is needed.  

 

There is a very important farman of Mawlānā Sulṭān Muhammad Shah in Kalām-i Imām-i 

mubīn about the avatar in 1899. He says, leave the nine avatars now and read about our 

grandfather Mawlānā ᶜAlī and other Imams.32 In other words, become firm in your belief in the 

centrality of Nūrun ᶜalā nūr, the centrality of Imāmat, and the continuing succession from the 

Holy Prophet Muḥammad. At that time, Hunza, which was in different geographical areas, had 

different pīrs and ðalīfas, but today, Mawlānā HāÐīr Imam has made everything universal. We 

have a universal Duᶜa in Arabic, etc. Ismāᶜīlīs in various parts of the world have had different 

names; in India in Pīr Sadru’d-Dīn’s time, he gave the name Khoja, the Honorable, the Honored 

 
29 Tenth Naklanki Avtar | Ismāᶜīlī NET - Heritage F.I.E.L.D. 
30 Chiragh-i-Roshan-Awr-Hakim-Pir-Nasir-Khisraw-Ayk-Ilmi-Kainat Urdu.pdf,   Luminous-Lamp.-Chiragh-i-Rawshan 
English.pdf 
31 Farman Mubarak of Aiglemont 13 December 2008  
32 Farman Mubarak of Jangbar 20 August 1899 
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and in Punjab, Pīr íams had given the name íamsi, or maybe the people called themselves 

íamsis. In Hunza, Ismāᶜīlīs were known as Molāis and in fact, Hunza Ismāᶜīlīs didn't even think 

of themselves as Shia. They only thought of themselves as Molāis or Ismāᶜīlīs. So, there are 

different names at different times and ways of inviting people to our tariqah, but as we see in the 

Moscow Farman, the fundamental principle is the recognition of the Imam.33  

 

Finally, Dr. Faquir Ṣāḥib pointed out the fact that Mawlānā Sulṭān Muḥammad Shāh’s time is a 

very important part of our Ismāᶜīlī history, that this was the beginning of the dawr-i qiyāmat and 

15 days after his ascension, on 17th August 1885, he actually made a farman in the Jamāᶜat- 

khāna, the Darkhāna of Mumbai. He said this is the final time, ākhir zamānah, final cycle.34 

When we say final time, we don't mean everything will end. What we mean is that the age has 

changed entirely, and in it, he made very important points, which I will elaborate on next time 

with Farman on a slide.  

 

Mawlānā Sulṭān Muḥammad Shāh’s time is when the active daᶜwah, where missionaries, 

waᶜezīns, daᶜis, pīrs, or hujjats went out to invite people, ended.  Mawlānā Sulṭān Muḥammad 

Shāh’s time was the time of ẓuhūrāt of manifestation; he threw his jubilees, which many people 

have not understood. He had those jubilees out in public, in stadiums, etc., attended by many 

non-Ismāᶜīlīs. Why did he have them? He had them to show people that there is such a 

personality as the Imam of the time. The whole world would have a chance if they are lucky, 

fortunate, and blessed enough to recognize him as their Imam and the same with Mawlānā HāÐīr 
Imam today. His work and actions are so universal that very few people do not know His 

Highness, the Aga Khan IV, is the 49th Imam of the Ismāᶜīlīs. 

 

To conclude, this is the story of Daᶜwat-i Ḥaqq. Our original name is Daᶜwat-i Ḥaqq, but our 

historical names are many, and each Ismāᶜīlī community has historical names as well, like 

íamsis and Khojas and Molāis, etc., but we are all of us the murids of the Imam of that time.  

 

Insha'a'llah, we will review this lecture with slides so that it is more accessible to everybody and 

at that time, we will also allow questions and answers. Thank you everybody, for your patience 

 
33 Farman Mubarak Moscow, Russia, 29 January 1995  
34 Farman Mubarak 17 August 1885 
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and your interest. Please follow up on these references we have given for a very easy-to-read 

article on all these differences. You can go to the Monoreality website and find an article written 

by Dr. Saif for an Italian journal and it is called “A Living Branch of Islam: The Ismāᶜīlīs of the 

Mountains of Hunza.35 You will get all this history in print if you read its first half. Similarly, if 

you want to know more about Mawlānā ᶜAlī, then we have published a book, ḤaÐrat ᶜAlī, which 

you can also see on our website.36 In this book, you will find all the information about ïalīfatun 

bi-lā faṣl’ and other things. There are plenty of things to follow up on. Insha'a'llah, Mawlā bless 

you and give you the energy and the time to look at these references and to deepen your 

knowledge because I think Mawlānā HāÐīr Imam is very keen that each one of us should have a 

sound, profound knowledge of our tariqah.  

 

Thank you, and Ya ᶜAlī Madad to all of you.  

 
Your friends in knowledge: 
Transcription by Ali Noordin  
Proofreading, editing, formatting and referencing by Navin Kaisani & Niamat Chandani 
 
 
Note: Global lectures series started on January 9th, 2022. Above is the lecture transcript. 

Live sessions are going on every Sunday for global Jamāᶜat. Please join live lectures with the 

Zoom link given below: 

 

Zoom Link for Sunday Global Lectures 

 

Meeting ID: 844 8079 9388 

Passcode: 029954. 

 

For any further queries, please write to Globallectureseries@gmail.com 

 

Note: The following symbols have been used in the essay with the names of holy personalities. 
They have been used once only when the name appears the first time. 

 
35 A Living Branch of Islam: The Ismāᶜīlīs of the Mountains of Hunza : ISWLS  
36 ḤaÐrat Ali-.pdf  
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(ṣ) - Ṣalla’llāhu c alayhu wa-ālihi wa-sallam (May Allah send blessings and peace through him and 
his progeny). 
  
(c) - calayhi’s-salām/ calayha’s-salām/ calayhima’s-salām/ calayhimu’s-salām/ calaynā’s-salāmuhu/ 
calayanā minhu’s-salām (May peace be through him/her/them both/them/may his peace be upon 
us). 
  
(q) - qaddasa’llāhu sirrahu (May God sanctify his secret). 
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Intellectual History of the Ismāᶜīli Tariqah   
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Transcription of Summary 10/02/2022  
 
 
Speakers: Dr. Faquir Muhammad Hunzai & Alwaiza Rashida Noormohamed-Hunzai 
 
Lecture Link Urdu by Dr. Faquir Muhammad Hunzai and English Summary by Rashida 
Noormohamed-Hunzai Sahibah 10022022 Audio mp3 
 
Lecture Link Urdu by Dr. Faquir Muhammad Hunzai and English Summary by Rashida 
Noormohamed-Hunzai Sahibah 10022022 Video mp4 
 
Lecture Link Urdu by Dr. Faquir Muhammad Hunzai and English Summary by Rashida 
Noormohamed-Hunzai Sahibah 10022022 Slides  
 

 
Ya ᶜAlī madad in everybody’s huzur, welcome to our Sunday afternoon Global Lecture series. 

Today, our Global Lecture is about the ‘Role of the Intellect’ in the Daᶜwat-i ḥaqq and Dr. 

Faquir Ṣāḥib is going to start with our usual tasbihÀt first.  

 

[After zikr] We are starting today's session with three very important quotations, Insha'a'llah! 

These are especially important for those who have not seen them before. This one is from the 

speech that Mawlānā HāÐīr Imam(c) delivered at the inauguration of the Faculty of Health 

Sciences of The Aga Khan University Hospital in Pakistan on November 11, 1985. It's a long 

speech, but it's also a very significant and very important one. We hope all of you will find it on 

the AKDN or other websites and definitely read it. So this paragraph goes like this; 

 

"The divine intellect, "Aql-i Kull," both transcends and informs the human intellect. It is 

this intellect which enables man to strive towards two aims dictated by the Faith: that he 

should reflect upon the environment Allah has given him and that he should know 

himself. It is the light of intellect which distinguishes the complete human being from the 

human animal, and developing that intellect requires free enquiry. The man of Faith who 

fails to pursue intellectual search is likely to have only a limited comprehension of 
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Allah's creation. Indeed, it is man's intellect that enables him to expand his vision of that 

creation."1 

 

The second slide is from the 5th of August 1994, when Mawlānā HāÐīr Imam gave dīdar to the 

United Kingdom Jamāᶜat in London:  

 

''Today, I want also to speak about the Shī‘ah Ismāᶜīli tradition. Shī‘ah Islam, amongst 

many of its unique characteristics, right from the time of ḤaÐrat ᶜAlī, has placed immense 

importance on the intellect of man, on the capacity of man to use his mind, his 

intelligence competently and in the service of the faith and the ethic of the faith. And 

when you reflect upon what that means, essentially, it says that there is no conflict 

between faith and intellect. On the contrary, intellect properly interpreted is another facet 

of faith. Think about what that means in a meritocratic society. It is a remarkable feature 

of our tradition, that we may prepare for the future, we may seek education wherever it 

may be, and we will always be in keeping with one of the fundamental premises of our 

tariqah, which is the development of the human intellect."2 

 

Finally, the third slide is a saying of Mawlānā Muḥammad al-Bāqir(c). He has repeated this hadīâ 

of the Holy Prophet(ṣ) and you all should know that we give more importance to those ahadīâ 

which are translated by the ahl al-bayt, the Imams from the progeny of the Prophet and Mawlānā 

ᶜAlī(c). In this hadīâ the Holy Prophet said: 

 

''When God created the Intellect, He interrogated him and said to him: Come forward. He 

came forward. Then He said: Go back. He went back. Then He said: By My honour and 

majesty! I did not create a creature more loved by Me than you. And I will not perfect 

you except in the one whom I love. But you alone I will command and you alone I will 

prohibit, and you alone I will punish and you alone I will reward."3 

 

Please remember these three quotations while we listen to Dr. Faquir Ṣāḥib. [lecture in Urdu] 

 
1 Prince Karim Aga Khan - Inauguration Speech of the Faculty of Health Sciences at the Aga Khan University 
Hospital Pakistan, November 11, 1985. 
2 Mawlana Hazir Imam 5 August, 1994 London, United Kingdom 
3 A Thousand Wisdoms. W 601, p.320 
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This poem is by Sayyidinā al-Mu'ayyad fi'd-Dīn Shirāzi(q) and it is in the book Shimmering 

Light4, which is an Institute of Ismaili Studies (IIS) publication, and it is entitled ‘The Light of 

Intellect.’  

 

How many observers are there with eyes that cannot see? 

How many seers are there with hearts that cannot reflect? 

For the human eye to see, there are certain conditions; 

he who disregards them loses his way in the darkness. 

The eye is of no avail if it does not receive light 

from the sun or the moon, or from a burning torch. 

Similarly, the intellect, during reflection by itself, 

remains in the throes of doubt and bewilderment. 

Except when it is helped by a light from outside;  

then it ascends the ladder of enlightened contemplation.5 

 

Transcription Summary by Alwaiza Rashida Noormohamed-Hunzai Sahibah: 

Now it is time for me to summarize the lecture in English. We started by providing you with 

three quotations, which Insha'a'llah you will also receive on website. Still, I do think that it's 

important for listeners also to read the entire speech of the Faculty of Health Sciences opening at 

the Aga Khan University Hospital in Karachi. When you look at those three quotations again, 

you cannot help but feel that type of luminous guidance can only come from the Imam of the 

time. One cannot get this type of guidance of Dīn-i ḥaqq, the daᶜwat of Dīn-i ḥaqq. from other 

leaders wherever they are in the world.  

 

Before we come to the daᶜwat-i ḥaqq itself and how we understand the importance of the role of 

the intellect. We have to look around and see how others understand the intellect. There are four 

categories that look at the role of the intellect in very different ways. These four categories are 

philosophers, ahl-i zāhir that is, exoteric people, mutakallimūn or theologians and the fourth 

category is ahl-i ta’wil and ta’yid that are the esoteric Ismāᶜīlis.  

 
4 Shimmering-Light.pdf  
5 Ibid., p.47 
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First the philosophers, the example that Dr. Faquir Ṣāḥib gave is of Abū al-Ḥātim al-Rāzī.	He	

has	written	the	book ᶜĀ'lam al-Nubuwwah, which has been translated into Urdu by Dr. Aziz 

Ullah Najeeb for the Tariqah Board of Pakistan, and it is available there. The English version is 

by the title of the Proofs of Prophecy, translated by Tariq Khalidi. In this book, ᶜA'lam al-

Nubuwwah, there is a debate between one of our Ismāᶜīli daᶜi and somebody called Zakārīya al-

Rāzī, who is known as a philosopher in Islamic history. What do these philosophers say? That 

there is no need for Prophets or Imams. Human beings can recognize God themselves. They do 

not need any help from others. Abū al-Ḥātim al-Rāzī, the Ismāᶜīli daᶜi, has completely refuted 

these ideas in this particular book. It shows that our daᶜis were also well acquainted with the 

philosophy of their times and they added a chapter in this book to refute these philosophers. It's 

very interesting the first reference given is from the Qur’ān, which is from the Sūrah-yi Ankabūt 

sūrah 29, āyat 41: 

Masalul lazīnat takhazū min dūnil lāhi awliyāa'a kamasalil 'ankabūt, ittakhazat baitā; 

wa inna awhanal buyūti la baitul 'ankabūt; law kānū ya'lamūn; The parable of those who 

take protectors other than God is that of the spider, who builds (to itself) a house; but 

truly the flimsiest of houses is the spider’s house, if they but knew.6   

 

This āyat is from Sūrah-yi Ankabūt, because it is in this āyat that God gives the example of the 

spider's web. Our Ismāᶜīli daᶜi’s argument is that whoever does not believe in God or whoever 

refuses to believe in Prophets and Imams, choose others as their patrons or leaders they are like a 

spider. Prophets and Imams in bātinī terms are the ta’wil of Allah.  In the Ismāᶜīli interpretation, 

wherever Allah is used actually, it means the Imam or the Prophet. Whoever does not have 

access to the ta’wil and ta’yid of the Imam or the Prophet and chooses others as their patrons or 

leaders they are like a spider, which emits something from its own self, from its own existence, a 

sticky liquid from which it spins a web. God says in this āyat, how frail is the web? It can only 

capture very weak things, like small insects, ants, or flies. Anything a bit solid, like a human 

finger, can completely destroy a well-spun web. 

The other point about the philosophers is that unlike us, unlike ahl-i bātin, the esoteric Ismāᶜīlis, 

we believe that from ḤaÐrat Ādam(c) to the final Prophet, ḤaÐrat Nabī Muḥammad Muṣṭafā, there 

 
6 Surah Ankabūt (29:41) 
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were no differences in their fundamental teachings. In fact, every following Prophet used to 

confirm and testify to the message brought by the previous Prophet and if they made any changes 

to rites and ceremonies, etc., that was keeping in mind that times were changing, or the 

circumstances were changing. Therefore, amongst the Prophets' teachings, there is always unity 

and consistency. However, if you look at philosophers, every following philosopher will try to 

refute the previous philosopher because that is how he conveys his ideas, by destroying the ideas 

which are presented by philosophers prior to him or her.  

 

Pīr Nāṣir Khisraw(q) in Zādu’l-Musafirin also uses this example of a spider's web, as in this 

Qur’ānic āyat, God says that the frailest, the weakest of all houses is the spider's house, and if 

there is anything a little stronger, it can break that web in one touch. Those whose ᶜaql or 

intellect has not received the teachings of the Imam are likely to be the victims of the 

philosopher's web. Pīr Nāṣir Khisraw spent forty years of his life outside the Imam's sphere of 

influence. He was searching all the time for answers, and what does he say after these forty years 

of spending time with theologians, philosophers, and the ahl-i zāhir? He says that he never 

attained the peace of his intellect except when he met the progeny of the Prophet in Cairo. He 

also says that he did not find any remedies for his intellectual problems, issues, or sicknesses 

until he met the progeny of the Prophet.7 

 

All our daᶜis have written about this in their books and they say that the poor philosophers only 

speak from their partial intellects, which is in a technical language, partial intellect or human 

intellect is called ᶜaql-i gharīzī. Mawlānā Sulṭān Muḥammad Shāh(c), both in His Memoirs8 and 

in His speech at the Platinum Jubilee that he had in Cairo in Africa9, he made a very important 

farman about ‘Material Intellectualism’ and ‘Spiritual Enlightenment’ and what is the difference 

between the two? According to our Imam's teachings, the Ismāᶜīli belief is that every human 

being has a ‘Divine Spark’ irrespective of which race, tribe or nation they belong to. They all 

have a divine spark, but it is in a potential form and it can only be actualized by the ta’lim of the 

Imam of the time, who is there to nourish that partial intellect and take it to its actual or perfect 

home.10  

 
7 Salient Aspects of the Doctrine of the Qā'im According to Nāṣir-i Khusraw 
8 Islam The Religion of My Ancestors: A Chapter from the Memoirs of H. H. The Aga Khan III : ISWLS 
9 Extracts of a Speech made by Mawlānā Sulṭān Muḥammad Shāh on the Presentation of the Platinum Jubilee 
Fund 
10 The Constitution of The Shia Imami Ismaili Muslims. Preamble (Paragraph F) 
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Then the second group is the ahl-i zahir, the exoteric people, and Dr. Faquir Ṣāḥib has given 

only two verses, whereas there are many verses in the Qur’ān that denounce the exoteric way of 

looking at things. The first one is sūrah 7 āyat 179: 

 

“Wa laqad zara'nā li jahannama kasīran minal jinni wal insi lahum qulūbul laa 

yafqahūna bihā wa lahum a'yunul lā yubisirūna bihā wa lahum āzānul lā yasma'ūna 

bihā; ulāa'ika kal an'āmi bal hum adall; ulāa'ika humul ghāfilūn; Many are the Jinns and 

men We have made for Hell: They have hearts wherewith they understand not eyes 

wherewith they see not and ears wherewith they hear not. They are like cattle nay more 

misguided: for they are heedless (of warning).”11  

 

In this verse, God says that he has driven many jinn and humankind into hell. Why? They have 

hearts, and the word heart here represents the ᶜaql or the intellect. They have the intellect with 

which they do not understand. They have eyes with which they do not see, and they have ears 

which do not hear and then God caps it all by saying they are like cattle. No, they are worse than 

cattle. The other āyat which he has referred us to is sūrah 67 āyat number 10: 

 

“Wa qālū law kunnā nasma'u awna'qilu mā kunnā fīe as hābis sa'īr; They will further 

say : “Had we but listened Or used our intelligence, We should not (now) Be among the 

Companions Of the Blazing Fire !”12  

 

In this āyat these people, a group of human beings are moaning and saying had we listened or 

understood, which means na'qilu and the word na'qilu comes from the word ᶜaql. So, to 

understand is to understand with the ᶜaql, had we listened or understood, we would not be the 

residents of hell.  

 

Finally, one more reference from the Qur’ān is from sūrah 16 āyat 43, which says; 

Wa māa arsalnā min qablika illā rijālan nūheee ilaihim; fas'alūo ahlaz zikri in kuntum 

laa ta'lamūn.  

 
11 Surah A'raf (7:179) 
12 Surah Mulk (67:10) 
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And before thee also The apostles We sent Were but men, to whom We granted 

inspiration: if ye Realise this not, ask of those Who possess the Message.13  

 

In this āyat it says ask the people of ẕikr. Ẕikr was the name of the Holy Prophet as well as the 

Holy Qur’ān and his progeny are called the people of ẕikr, ahl-i ẕikr. Ask the people of ẕikr, if 

you do not know! There, the Qur’ān tells us very clearly that human beings do not know many 

things and, therefore they need the help, assistance and teachings or the ta'lim of the Prophet's 

progeny and Dr. Faquir Ṣāḥib referred to those two very famous hadīâ about the Holy Prophet. 

 

“I am the city of knowledge and ᶜAlī is its gate. He who wants to have knowledge, then 

let him come to it through its gate.”14 And “I am the House of Wisdom and ᶜAlī is the 

door.”15 

 

Additionally, Mawlānā ᶜAlī himself also made a very important statement. He used to say: 

‘Saluni qabla an tafqiduni saluni `amma kana wa `amma yakunu ila yawmi’l-qiyāmah’ “Ask me 

before you will lose me about what was and what will be till the Day of Resurrection’.16 

 

‘Saluni qabla an tafqiduni. Ask me before you lose me. Hence, he is called in many pieces of 

literature as Ṣāḥib-i Salūnī17 meaning the Lord of asking! Nobody else in his time would say, ask 

me. Ask me about whatever you want to know, past, present or even the future up to the qiyāmat; 

I will tell you! Nobody used to say things like this. 

 

One example that Dr. Faquir Ṣāḥib gave about the discourse of the ahl-i ẓāhir, the exoteric 

people, is from sūrah number 20 and āyat number 5: Ar-Rahmānu ᶜalal ᶜArshis tawā 

Translation: (God) Most Gracious Is firmly established on the throne (of authority).18  This 

statement is normally translated by English translators that God established himself or he sat on 

the throne and Ismāᶜīlis do not give any credence to that. We believe that it means that Ar-

 
13 Surah An-Naĥl  (16:43) 
14 The Holy Ahl-i Bayt in the Prophetic Traditions, Hadith 32979  
15 Ibid., Hadith 32889 
16 Hazrat Alī, p.38 
17 Ibid., p.68 
18 Surah Ta-Ha (20:5) 
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Raḥmān established equality on the throne. Dr. Faquir Ṣāḥib gave the example of one of the 

scholars, who is known as one of the Imams in the ahl-i ẓāhir. His name is Mālik bin Anās. 

When he was asked by his students how God was sitting on the throne because they do not 

believe in ta'wil, his reply was that we know he was sitting because the Qur’ān tells us that. 

Question is how he was sitting. There is no description of it. It is based on al Imānu’l wajib, 

meaning you have to believe! It is compulsory for you to believe that God is sitting on the 

throne. If you ask any questions about this, this is innovation or bidᶜat, and you are not allowed 

to do this. Whereas you just heard what I said that Mawlānā ᶜAlī used to say, ask me and all our 

leaders who have been in meetings with HāÐīr Imam, all of them will tell you during the 

meeting, at the end of the meeting, the Imam will say, do you have any questions? Do you have 

any questions? Asking is one of the things which people of intellect, the ahl-i bātin or the 

esoteric people, the people of ta’wil and ta’yid do.  

 

The third group is the mutakallimūn, whom we can call theologians. They used their intellect to 

try and understand the Qur’ān. Unfortunately, they use their partial intellect to reject the light of 

the ta’lim of the Prophet's family. They only use their partial intellect, their ᶜaql-i gharīzī, which 

has not been informed by the ᶜaql-i kull. In sūrah 3 āyat number 7: 

 

Huwal lazīe anzala 'alaikal Kitāba minhu Aayātum Muh kamātun hunna Ummul Kitābi 

wa ukharu Mutashābihātun fa'ammal lazīna fī qulūbihim zaiyghun fa yattabi'ūna ma 

tashābaha minhubtighāa 'alfitnati wabtighāa'a taawīlih; wa mā ya'lamu tāwīlahūo illal 

lāh; warrāsikhūna fil 'ilmi yaqūlūna āmannā bihī kullum min 'indi Rabbinā; wa mā 

yazzakkaru illāa ulul albāb; He it is Who has sent down to thee the Book: in it are verses 

basic or fundamental (of established meaning); they are the foundation of the Book: 

others are allegorical. But those in whose hearts is perversity follow the part there of that 

is allegorical seeking discord and searching for its hidden meanings but no one knows its 

hidden meanings except God and those who are firmly grounded in knowledge say: “We 

believe in the Book; the whole of it is from our Lord”; and none will grasp the Message 

except men of understanding19  

 

 
19 Surah Āl-i-ᶜImrān (3:7) 
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This is a very key āyat of the Holy Qur’ān, where the Qur’ān itself describes its own 

characteristics, that it has two types of āyat, the Àyah-yi muḥkamāt and the Àyah-yi 

mutashābihāt. The word Mutashābihāt means allegorical verses. It says in the āyat that the ta'wil 

of these allegorical verses can only be done by Allah and the Rāsikhūn fi'l-ᶜilm. It also says that 

those who have perversity in their hearts try to do ta’wil when they are not supposed to do it. 

They are not part of the Rāsikhūn fi'l-ᶜilm. God has not given them that permission, but they still 

try to do ta’wil in order to bring about dissension and disunity in the community. They by using 

their own intellect claim that they are part of the Rāsikhūn fi'l-ᶜilm whereas, in our interpretation, 

Rāsikhūn fi'l-ᶜilm can only be from the direct progeny of the Holy Prophet or any murid whose 

intellect the Imam has perfected.  

 

The fourth group is ourselves, ahl-i ta’wil and/or ahl-i ta’yid and Ismāᶜīli daᶜis have never 

considered themselves to be philosophers or theologians. For philosophers, they say, 

philosophers only spin spider's webs. Theologians dismiss this by saying that they are only trying 

to use their partial intellect but in fact, causing disunity in the Ummah. In our interpretation, a 

human being is a compendium of body and soul, and therefore, we have an outlook which does 

not allow for separation or dichotomy. Mawlānā HāÐīr Imam has mentioned dichotomy many 

times in his speeches, even his architecture speeches. “Islam does not deal in dichotomies but in 

all-encompassing unity. Spirit and body are one; man and nature are one.”20 He says that in 

Islam, there is no dichotomy between the body and the soul. The body definitely needs secular 

material knowledge, but equally, the soul needs spiritual enlightenment and therefore the 

necessity of the presence of the ᶜaql-i kull in the personality of the Imam of the time is very 

necessary. We cannot dispense with it. This ᶜaql-i kull in the Imam, both transcends and informs 

the partial intellect, the human intellect. To transcend means it is very high and above an 

ordinary human being because the Imam's ᶜaql is that of the ruhu’llāh or the ruhu’l-qudus, the 

spirit of God. At the same time, He has informed the human intellect with those who give him 

bayᶜah and obey him. We have a farman from Mawlānā Sulṭān Muḥammad Shāh, who told the 

jamāᶜat, we are here in this world to ensure your salvation for the next world.21  

 

 
20 Asia Society, Islamic architecture: a revival - AKDN  
21 Kalam-i Imam-i mubin.  
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This is why Imāmat and nubuwwat (Prophethood) is so important to give us the ta’lim in the 

form of ta’wil and ta’yid, as a result of which, gradually the mu’mins imperfect soul or his partial 

intellect will also progress towards becoming the actual ruhu’l-qudus. A famous example is Pīr 

Nāṣir Khisraw’s own poetry. 

 

Bar jan-i man chu nur-i imam-i zaman bitaft 

Laylu's-sarar budam-u shamsu'z-zuha shudam 

When the light of the Imam shone upon my soul, 

Even though I was dark as night,I became the shining sun.22  

 

He says that before he met the Imam, his life was like a pitch-dark night. His heart was full of 

darkness, but the minute he met the Imam and he got the ta’lim from Sayyidina al-Mu'ayyad fi'l-

Dīn Shirazi, and from the Imam as well, then what happened that dark night like pitch dark heart 

became like the shining sun. 

 

The other quotation that we have used many times because our da’is have used is that;  

 

Kāmilun fī dhātihi wa-mukammilun lī-ghayrihi  

"He within himself is perfect and he perfects others".23 

 

The Imam is perfect in Himself. He is Insān-i Kāmil. The ᶜaql-i kull and the nafs-i kull are in 

Him, but He is not satisfied with being perfect Himself. He is here to perfect his murids. For the 

nourishment of this intellect, the presence of the true guide is absolutely indispensable. In 

Ismāᶜīli literature, you will find that we give a lot of importance to the human intellect. In fact, 

our daᶜis have given a title to the human intellect. The human Intellect is referred to as the rasul-i 

āwwal24 [first messenger], the first messenger. But this first messenger, as it develops, needs the 

guidance of the real messenger, the Prophet or the Imam, rasul-i sāni, the second Messenger.25 

 

 
22 Caskets of Pearls part-1, p.138 
23 Ishraq- Salient Aspects of The Doctrine of The QAIM According to Nasir Khusraw, p.12 
24 The Position of Aql in the Prose and Poetry of Naşir Khusraw, p.12 & 21 
25 Ibid., 
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Dr. Faquir Ṣāḥib mentioned that the very first chapter of Pīr Nāṣir Khisraw’s Wajh-i Dīn argues 

why it is essential for the Imam to be present, that since human beings have been gifted, we have 

been blessed with the ᶜaql-i gharīzī, the partial intellect. It is not like God to create a need and 

then not fulfill it. This does not go with the description of God, for instance, our body has a need 

of food God has provided us with vegetables and animals, which are halāl, etc., and those are all 

operating under the influences of the planets and stars, etc. What about our soul and intellect's 

nourishment? For that, God has also provided a means, which is in the form of the Prophets and 

Imams.  

 

After that, we had two references from Pīr Nāṣir Khisraw's poetry, his Diwan, to see our daᶜis do 

not just write prose about the intellect and the importance of the existence of the Imam from the 

progeny of the Prophet. Even in their poetry, they talk about this and I read the poem of 

Sayyidinā al-Mu'ayyad fi'd-Dīn Shirāzi, ‘The Light of Intellect’ which is in the Shimmering 

Light, but Pīr Nāṣir Khisraw also says that; 

 

Chashm-i sar bì aftab-i smăn bi-kar gasht 

Chashm-i dil bi aftab-i din chira bi-kar nist? 

If the head's eye becomes useless without heaven's sun; 

Why not the heart's eye without religion's sun?26 

 

He says that the eyes of the face of the head, this is our head. The eyes without an outside source 

of light, such as the sun, the moon or electric light, is useless. Our eyes would be useless even if 

there were 20/20 vision. We would still not be able to see if we did not have a source of light. In 

the same way, he says, Chashm-i dil bi āftāb-i dīn chira bi-kar nist? He is asking a question that, 

in the same way, how is it possible that the eyes of the heart, the bātini eyes, the inner eyes, how 

can they not be blind if there is no āftāb, no sun of religion? We need the sun of religion to 

provide that external source of light for the inner eyes, the eyes of the heart, and the eyes of the 

ᶜaql.  

 

To summarize, we have covered some points about the importance of the role of intellect. We 

have placed the Ismāᶜīli point of view within what others think about the intellect and how 

 
26 Ishraq- Salient Aspects of The Doctrine of The QAIM According to Nasir Khusraw, p.19 
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limited that is according to us. We are lucky that we are always encouraged to ask questions, to 

read and discuss, to come to seminars such as these, and to nourish our intellects in the light of 

the guidance of the Imam of the time. 

 

Thank you, everybody! We have gone over a little bit today, but Insha'a'llah, next Sunday, we 

will have a review of this lecture on the importance of the role of the intellect in the Daᶜwat-i 

Ḥaqq from Khayal Aly. It will be in English, and we look forward to seeing you all because this 

topic, this subject, is very important for us to understand the later part of our course, which is 

about the writings and arguments of our various very eminent daᶜis.  

 

For this particular lecture, there is also a good reference to read. Dr. Faquir Ṣāḥib has written an 

article called “The Position of ᶜAql in the Prose and Poetry of Nasir Khisraw.”27 This article is in 

a book published by the Institute called The Pearls of Persia, edited by Alice Hunsberger and Dr. 

Faquir Ṣāḥib’s article is right at the beginning of this book. She wrote an email to us to say that 

she will put this article first because it is only if people understand Dr. Faquir Ṣāḥib’s article they 

will be able to understand the rest of the book. If you do not have access to the book, the same 

article is on the Monoreality website28 in Dr. Faquir Hunzai's file. May Mawlā keep you all in 

his light and truly nourish all our partial intellects so that we too can become enlightened.  

 

Āmīn, Yā Rabba’l ᶜalamin 

Thank you everybody, and Yā ᶜAli Madad. 

 

Your friends in knowledge: 

Transcription by Ali Noordin  

Proofreading, editing, formatting and referencing, by Navin Kaisani & Niamat Chandani  

 

Note: Global lectures series was started on January 9th, 2022. Above is the lecture transcript.  

 
27 The Position of Aql in the Prose and Poetry of Naşir Khusraw 
28 ISW - Articles - Esoteric Islam and Isma'ilism 
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Live sessions are going on every Sunday for global Jamat. Please join live lectures with the 
zoom link given below.  

Zoom Link for Sunday Global Lectures  

Meeting ID: 844 8079 9388 

Passcode: 029954 

For any further queries please write to globallectureseries@gmail.com 

 

Note: The following symbols have been used in the essay with the names of holy personalities. 
They have been used once only when the name appears the first time. 

(ṣ) - Ṣalla’llāhu c alayhu wa-ālihi wa-sallam (May Allah send blessings and peace through him 
and his progeny). 
  
(c) - calayhi’s-salām/ calayha’s-salām/ calayhima’s-salām/ calayhimu’s-salām/ calaynā’s-
salāmuhu/ calayanā minhu’s-salām (May peace be through him/her/them both/them/may his 
peace be upon us). 
  

(q) - qaddasa’llāhu sirrahu (May God sanctify his secret). 
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Speakers: Dr. Faquir Muhammad Hunzai & Alᶜwaiza Rashida Noormohamed-
Hunzai  

 
Yā ᶜAlī madad to everybody who is online. We will begin with our short prayer by Dr. Faquir 
Ṣāḥib. [After Prayers and Urdu lecture by Dr. Faquir Sahib]. 
 
 
Transcription Summary by Alᶜwaiza Rashida Noormohamed-Hunzai Sahibah: 

I need everybody's prayers online because I have to summarize what we have just heard in Urdu. 

Our topic today is the life and the works of Sayyidnā Jaᶜfar bin Manṣūri'l-Yaman(q). Dr. Faquir 

Ṣāḥib began by sharing a quote from a farman of Mawlānā HāÐīr Imam(c). In a speech in 

Nairobi, he said, "History is unjust or at least very often incomplete in recording the work and 

thoughts of great men."1 Mawlānā HāÐīr Imam has said many times from the very start of his 

Imāmat that those who are learning about their faith and those who teach about our faith have 

great appreciation in the Imam's eyes.2  

 

Dr. Faquir Ṣāḥib also reminded us of a hadīâ that the Holy Prophet(ṣ) said that human beings, 

"An-na'su esna'ni, aᶜlimon wa mutal-limon, wa sa'yiruhom kal-hamaji" "Humankind are [in] two 

 
1 The 30th General Assembly of International Press Institute 
2 Mawlana Shah Karim al-Husayni(c) Ismailia Association Karachi 29 October 1958 
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[groups], the learned and the learner and the rest of them are like reptiles."3 Humankind can be 

divided into two groups only. One group is the ᶜalimun, the learned people, and the other group, 

the mutᶜallimon, the learners. There are only two groups among human beings. If you do not 

belong to either of these groups, then unfortunately, your status is extremely low in the eyes of 

Islam. 

 

Sayyidnā Jaᶜfar bin Manṣūri'l-Yaman is a great personality of dawr-i satr of the Ismāᶜīli history. 

Here, Dr. Faquir Ṣāḥib reiterated what we have already said in earlier sessions: there are two 

types of dawr-i satr. One of them is a spiritual one from the Nāṭiq's time, from ḤaÐrat Ādam(c) to 

the time of qiyāmat. When ḤaÐrat Qā'imu'l-qiyāmat (c) [resurrector of the resurrection] comes, 

then his time will become the cycle of qiyāmat or the cycle of the unveiling of knowledge and 

realities (ḥaqaīq) and truths. In contrast, everything before the Prophets' times was known as 

dawr-i satr, where things were very much under cover.4  

 

The other dawr-i satr is historical, from the time of Mawlānā ᶜAlī up to 1848. According to 

Mawlānā Sulṭān Muḥammad Shāh's(c) Memoirs, Ismāᶜīli Imams faced a lot of opposition and 

outright enmity. Mawlānā Sulṭān Muḥammad Shāh uses the words, fanatical hostility and 

persecution in chapter eight of his Memoirs.5 This was the time that the Qur'ān says in two 

separate āyāts that many disbelievers will try to extinguish the light of God but Allah will not 

allow that; in fact, he will perfect His light.6 This is called dawr-i satr in a historical sense.  

Jaᶜfar bin Manṣūri'l-Yaman belongs to this period of our history: historical dawr-i satr. When 

our Imams had to keep their identity confidential, we had to practice taqiyya. Only the highest 

daᶜis would know who the Imam was; the rest of the Jamāᶜat would not know.  

 

In this series of learning about our intellectual history, our objective is not to go into great detail 

about each of our daᶜis because that would be impossible. Each of our daᶜis has done so much 

work and has written many books. However, a few books exist today because our enemies 

destroyed much of our literature. Twice, Ismāᶜīli libraries were destroyed, once in Fatimid Cairo 

 
3 Wajh-i din Urdu Part 2 p. 400  
4 Ishraq- Salient Aspects of The Doctrine of The QAIM According to Nasir Khusraw,  
5 Islam The Religion of My Ancestors: A Chapter from the Memoirs of H. H. The Aga Khan III : ISWLS 
6 Sūrah At-Tawbah (9:32) & Sūrah As-Saf (61:8)  
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and once in Alamaut, by the Mongols. Nevertheless, the existing writing of our daᶜis is so 

substantial that for each daᶜis we would have a long course to fulfill the aim of learning about 

them in depth. Our aim is not that; we are doing a very cursory overview of our intellectual 

history.  

 

We want to draw your attention to our intellectual history as the Institute of Ismaili Studies (IIS) 

has translated some of our daᶜis works. Other scholars have done similar work in the outside 

academic world. It is important to draw attention to these books and enable, motivate and inspire 

people through this series to go through those translations. It is very difficult for everybody to 

read the original languages of classical Arabic and classical Farsi. 

 

Another point that we should remember is that when we study these daᶜis work, the principle of 

dynamism in the Ismāᶜīli tarīqah must always be at the forefront of our mind because there is 

dynamism in the Ismāᶜīli tarīqah as it is a living tarīqah.7 There is always a living and a hāÐīr 

and a mojūd Imam. Therefore, things change, and one of the best examples that Dr. Faquir Ṣāḥib 

quoted is that you cannot compare the time of Mawlānā ᶜAlī(c), or the time of Fatimid caliphates 

or the time of Imam Sulṭān Muḥammad Shāh or HāÐīr Imam's time. One example of this is 

when Mawlānā Sulṭān Muḥammad Shāh established the Chandraat mandli in 1894. Later, a 

couple of years or maybe about 10 or 12 years later, he made a farman and said, "I have 

established this mandli, no Imam before I had done that."8 That is the sign of a dynamic faith. 

We believe that whatever the Imam of the time commands is the best for us spiritually, 

physically and intellectually, as the Imam is the mukhtār-i- kull, i.e., He is the supreme authority. 

When the previous Imam gives naṣṣ, or does naṣṣ on the succeeding Imam, then all of the divine 

commands, the supreme authority passes to the next Imam.9 

 

Having made those introductory comments, we learned about Sayyidnā Jaᶜfar bin Manṣūri'l-

Yaman whose grandfather was called Abu'l-Qāsim al-Ḥasan ibn Faraj ibn Ḥawshab ibn Zādān 

al-kūfī. The name al-kufi shows they were Arab and residents of Kufa. Iraq and Kufa were a 

center of support for ḤaÐrat ᶜAlī in history. Apparently, his grandfather, Abu’l Qāsim, was on the 

 
7 Farman Mubarak Dar-es-Salaam, Tanzania, 8 July 2011  
8 Farman Mubarak Jangbar 1 September 1905 
9 1998-The Constitution of The Shia Imami Ismaili Muslims.pdf 
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bank of the river once when he saw a very dignified older man with a companion. He had an 

encounter with them and this encounter very much echoes the story of ḤaÐrat Mūsā(c) and ḤaÐrat 

Khizr(c), which is explained in detail in Sūrah Al-Kahf, Sūrah 18 of the Holy Qur'ān.10  

 

In the story, ḤaÐrat Mūsā objected when ḤaÐrat Khizr took a child and killed him. Here, this 

buzurg, i.e., the older man, who was the Imam Mawlānā Raḍiyy ᶜAbdu'llāh asks Abul Qāsim, 

the grandfather of Sayyidnā Jaᶜfar, why do you stop at this point in the story about the killing of 

this child? It is not allowed in Islam to kill anybody until they do something wrong, but this child 

has done nothing wrong. Abul Qāsim replies that ḤaÐrat Khizr said he would do something bad 

in the future. Imam Mawlānā Raḍiyy ᶜAbdu'llāh explains to Abul Qāsim that this is only the 

exoteric story. The ta'wil of this story is that the child symbolizes your nafs-i ammārah or the 

carnal soul. Until and unless somebody on the path of spiritual search controls or annihilates 

their carnal or animal soul, they cannot make much progress.  

 

Sayyidnā Abu’l Qāsim was highly impressed, but the Imam told him we would meet again and 

discuss more. He kept returning to the riverbank but did not see the Imam again. One day, 

Sayyidnā Abu’l Qāsim came across the companion who was with the Imam and had a 

conversation with him. This companion of the Imam was a great daᶜi, very learned and he taught 

Sayyidnā Abu’l Qāsim some esoteric truth, the ta'wil. He was so impressed that he became an 

Ismāᶜīli, did bayᶜah and the Imam himself then started to give him taᶜlim.  

 

This event was around the year 266 after hijra, which is 880 AD according to the Christian 

calendar. The Imam taught ḤaÐrat Abu’l Qāsim two years because he finished his course of 

learning ta'wilāt in 268 hijra. Then the Imam asked, are you ready to work for the daᶜwat-i 

ḥaqq? He replied Mawlā, I am prepared to do whatever you ask me to do. The Imam said that I 

would send you to Yemen. There is a place called Aden-La'a near the capital Sana'a, I am going 

to send you there with another person who is coming from Yemen and you both will start the 

work of conversion there.  

 

 
10 Sūrah Al-Kahf (18:60-83) 
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This other person from Yemen is ᶜAlī bin Fāzal, a famous leader. They were told that they 

should make Aden-La'a their center of Ismāᶜīli daᶜwah and the Ismāᶜīli tarīqah would spread 

from there. Many daᶜis would be trained there and they would be sent to other parts of the world. 

If you read history, it is from this center in Yemen that daᶜis were sent to places like Yamama, 

Bahrain, Sindh, the Maghrib, etc. Those daᶜis who were sent to the Maghrib included a famous 

daᶜi, Abu Abdallah Shi'i who prepared the ground with the Berber tribes so Mawlānā Mahdī(c) 

could make his zuhur. That would begin the Fatimid ðilāfat in Kairouan and Maghrib before it 

moved to Cairo. Mawlā had predicted to Abu’l Qāsim that you would conquer Sana'a, and that 

indeed happened.  

 

One question here is that there is controversy in history about whether ḤaÐrat Abu’l Qāsim ibn 

Ḥawshab was Sayyidnā Jaᶜfar bin Manṣūri'l-Yaman's grandfather or was he, his father? Dr. 

Faquir Ṣāḥib said it would take more discoveries of this nature to find who it was, but the family 

is the same, whether grandfather or father. Our daᶜis did not work to have personal fame and 

glory, but they used to work for the Imam's sake and the sake of the Ismāᶜīli tarīqah. Therefore, 

the majority of them had to remain secret. You do not find much detail about their lives in their 

writings. Their writings are more about the esoteric aspect of our tarīqah rather than about 

themselves.  

 

Historical facts are a big problem, as we do not even know Sayyidnā Jaᶜfar bin Manṣūri'l-

Yaman's birthday. It has not yet been confirmed. Though his books on ta'wil are so profound that 

one can tell from his books that he must have been given a comprehensive grounding in Ismāᶜīli 

ta'wilat, in the esoteric, the bātin of the Qur'ān by his father and grandfather. At the same time, 

throughout our history, you will see that daᶜis have also had, concurrently with their work and 

their successes, faced hostility, not only from outside but sometimes from within. Sayyidnā 

Jaᶜfar bin Manṣūri'l-Yaman and his father or grandfather, their success caused Abu ᶜAlī bin 

Fāzal, who had been the companion, to become jealous to cause a lot of damage to the daᶜwah. 

 

Similarly, Sayyidnā Jaᶜfar bin Manṣūri'l-Yaman's older brother was an enemy of the Imam of the 

time. It was challenging for Sayyidnā Jaᶜfar to remain in Yemen. In 322 hijra, he left Yemen and 

went to the Maghrib. At that time, Mawlānā Mahdī	was the Imam and caliph, and it was the 
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beginning of the Fatimid caliphate. Before he reached the Maghrib, the jamah or the attire of 

Imāmat changed, Mawlānā Mahdī passed on, and he was succeeded by Mawlānā Qā’im(c). 

During the time of Mawlānā Muᶜizz(c), in Cairo, in Egypt, Sayyidnā Jaᶜfar had progressed so 

high up the ladder of ḥudūd-i dīn that he was called bāb al-abwāb, the gate of gates. He actually 

lived in Mawlā's palace and has written many books on ta'wil.  

 

For us to understand his status, we need to review a very interesting story about ḤaÐrat Jaᶜfar bin 

Manṣūri'l-Yaman and ḤaÐrat Qazi Nuᶜman(q). You all know the name of ḤaÐrat Qazi Nuᶜman 

more than you would of Sayyidnā Jaᶜfar. The story goes like this: ḤaÐrat Sayyidnā Qazi Nuᶜman 

was taken very ill as he had served four Imams, so he had a long-standing reputation. When he 

fell sick, all the administrators, all the daᶜis, everybody had gone to his house to ask about his 

health. Later, when he recovered, he came to the presence of Mawlānā Muᶜizz, who asked him 

conversationally who had come to see you. He replied that everybody had come except Sayyidnā 

Jaᶜfar bin Manṣūri'l-Yaman. It was not an open complaint, but it was just a tacit like. He felt this 

was the only person who had not come to ask after his health. Mawlā did not reply but asked the 

librarian to bring certain books from the library. He picked one of those books and gave it to 

Sayyidnā Qazi Nuᶜman, saying, look at this book. Sayyidnā Qazi Nuᶜman quickly looked 

through it, and Mawlā asked him what he thought of this book. Sayyidnā Qazi Nuᶜman replied, 

Mawlā, this book is written by you, so what can I say about it? He thought the Imam himself had 

written the book, but the Imam said, no, this book is written by your friend, Sayyidnā Jaᶜfar bin 

Manṣūri'l-Yaman. Then, what happens next indicates and portrays genuine humility and the real 

personalities of our great daᶜis.  

 

Sayyidnā Qazi Nuᶜman, as soon as his audience was finished with the Imam, straight away went 

to where Sayyidnā Jaᶜfar bin Manṣūri'l-Yaman was residing. He fell at his feet, and he kissed his 

feet. In other words, he was accepting that he had judged him wrongly. This story is very 

important; perhaps this is the type of story we should share with our younger generation, 

especially in a world that has become very individualistic and egotistic.  
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We will look at his books and their truths as his books are profoundly deep. One of them is 

called Sarā’ir wa asrāru'n-nuṭaqā',11 "The Secrets of the Prophets." There is an Urdu translation, 

but only selected sections, as we have to be aware of the context now; therefore, there are certain 

parts that we do not translate. Selected parts of this book have been translated into Urdu. 

Nevertheless, it is a big book. It's on our website, Ismāᶜīli literature.12 He has written books 

called Kitab al-Zakat and al-ᶜAlim-wa'l ghulām. This one, al-ᶜAlim-wa'l ghulām, 'The Master and 

the Disciple'13 has been translated in English. This book will be reviewed next Sunday by 

Shahzad and Shamim from Karachi and has been published by the Institute [IIS]. It is a must-

read book in English for those who do not read Urdu or Arabic.  

 

From Sarā’ir, we are giving a couple of examples to show how our daᶜis books differ and 

oppose entirely the exoteric history. This exoteric history has damaged certain great personalities 

to what extent? The Imam himself said that history has been unjust to many great personalities. 

The great personality about whom the truth is to be found in the Sarā’ir book is Mawlānā ḤaÐrat 

Abū Ṭālib(c), the father of Mawlānā ᶜAlī, the last Imam of the cycle of ḤaÐrat ᶜĪsā(c), the uncle of 

ḤaÐrat Nabī Muḥammad Muṣṭafā, whom he adopted when he was orphaned, and the one who 

also arranged his marriage with ḤaÐrat Khadījah(c), etc.  

 

What about ḤaÐrat Abū Ṭālib? What is the injustice against him? The injustice against him in the 

exoteric books is that if you read any book written by exoteric Muslims or Orientalists, or if you 

look at a film like 'The Message', which was directed by an Egyptian who was obviously not a 

Shia. What do they say about ḤaÐrat Abū Ṭālib? They say that he was a pagan. He never 

accepted the Prophet's religion or message, and he died a pagan. This is utter nonsense because, 

as I just told you, if you read Sarā’ir, it tells you that ḤaÐrat Abū Ṭālib, whose real name was 

ᶜImrān, which is mentioned in Sūrah 3, āyat 33 and 34,14 he was the last Imam of the cycle of 

Jesus(c). His title was Imām-i muqīm because he would nourish and prepare the next Prophet by 

giving him the Ism-i ᶜazam. So, we have to ask, why is there this injustice? It has to do with 

jealousy and opposition during the time of Muᶜāwiyah. He was very opposed to Mawlānā ᶜAlī. 

 
11 https://ismaililiterature.com/wp-content/uploads/2022/09/Sara%CC%84ir-Urdu-Translaton.pdf 
12 https://ismaililiterature.com/ 
13 The Master and the Disciple.pdf 
14 Sūrah Al-i ᶜImrān (3:33-34) 
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Mu'āwiyah's father was Abū Sufyān, who had done many bad things in his entire lifetime and 

who only became Muslim because the Holy Prophet conquered Makkah with a father like that 

and a mother who had eaten the liver of ḤaÐrat Hamza at the battle of Uhud. With this type of 

parents, Mu'āwiyah gave money to people to write against the family of ḤaÐrat ᶜAlī. They wrote 

this nonsense that ḤaÐrat Abū Ṭālib died a pagan, that he did not become Muslim. Whereas if 

you look at the Qur'ān, if you look at our daᶜis books, ḤaÐrat ᶜImrān Abū Ṭālib was also an 

Imam and he was as the Qur'ān describes the hanif,15 those who are on the path of ḤaÐrat 

Ibrāhīm(c). 

 

We have another important point to mention here about exoteric books. When ḤaÐrat Nabī 

Muḥammad Muṣṭafā	started to receive wahy or revelation, he was very bewildered and 

distraught. He came running to his wife, ḤaÐrat Khadījah and Dr. Faquir Ṣāḥib just said that 

revelation does not suddenly happen. ḤaÐrat Nabī Muḥammad was being trained by the ḥudūd-i 

dīn of ḤaÐrat ᶜImrān Abū Ṭālib. He would first have luminous dreams and taᶜlimat in a very 

systematic way and like a process. So, when he received the wahy, he knew exactly what it was 

about, but these are all the stories of the exoteric people. What do they say? When the Prophet 

came running down the mountain, he asked ḤaÐrat Khadījah to cover him because he was 

shivering. ḤaÐrat Khadījah was also very troubled, so she ran to her cousin. She took the Prophet 

to this Waraqah ibn Nawfal, and he said, No! No shaitan can touch the Prophet. No evil can 

touch, etc., which is very interesting but completely false.  

 

The truth is that ḤaÐrat Khadījah was the ḥujjat of ḤaÐrat ᶜImrān Abū Ṭālib. She was on the 

level of the Universal Soul. She was giving teachings and taᶜlimat to the Prophet. Then he 

bypassed her and had taᶜlimat straight from ḤaÐrat Abū Ṭālib. There is an article by me on 

ḤaÐrat Khadījah16 quoting these things from Sarā’ir in English. It is in my folder on the website 

monoreality.org17. It's in English; please read it because, in this article, I have also put a 

postscript that Mawlānā HāÐīr Imam, in a Golden Jubilee interview in Portugal, actually 

mentioned that ḤaÐrat Khadījah gave the Prophet not only physical but spiritual support. Thus, 

 
15 Sūrah Al-Baqarah (2:135) 
16 Hazrat Khadijatu'l-Kubra : ISWLS 
17 https://www.monoreality.org/ 
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the Imam has confirmed her status. These are the types of things found in Sarā’ir wa asrāru'n-

nuṭaqā', the secrets of the Prophet.  

 

Insha'a'llah, whatever has been said today that some of you will pick this ilm up, will read more 

and will try to understand the beauty and the intellectual purity of the Ismāᶜīli tarīqah. Thank 

you, everybody. I hope that we helped you.  

 

The next Sunday, we will have a review of the book 'alcĀlim wa'l-ghulām' 'Master and Disciple' 

by Sayyidnā Manṣūr and this will be done by Shahzad and Shamim from Karachi.   

 

Yā ᶜAlī madad. 

  
Transcription by your friends in knowledge, 
Ali Noordin, Laila Gillani  
Proofreading, editing, formatting and referencing by Navin Kaisani & Niamat Chandani  
 

Note: Global lectures series started on January 9th, 2022. Above is the lecture transcript. Live 
sessions are going on every Sunday for global Jamāᶜat. Please join live lectures using the zoom 
link below.  

Zoom Link for Sunday Global Lectures  

Meeting ID: 844 8079 9388 

Passcode: 029954 

 

For any further queries, please write to globallectureseries@gmail.com 

 

Note: The following symbols have been used in the essay, along with the names of holy 
personalities. They were used only once when the name appeared the first time. 

(ṣ) - Ṣalla'llāhu c alayhu wa-ālihi wa-sallam (May Allah send blessings and peace through him 
and his progeny). 
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(c) - calayhi's-salām/calayha's-salām/calayhima's-salām/calayhimu's-salām/ calaynā’s-salāmuhu/ 
calayanā minhu's-salām (May peace be through him/her/them both/them/may his peace be upon 
us). 
  

(q) - qaddasa'llāhu sirrahu (May God sanctify his secret) 
   
 

160



161

mmomi
Typewritten Text

mmomi
Typewritten Text
Review presented by Shahzad Amin and Shamim Bano

mmomi
Typewritten Text

mmomi
Typewritten Text

mmomi
Typewritten Text

mmomi
Typewritten Text
https://global-lectures.com/courses/a-review-sayyidna-jafar-bin-mansur-al-yamans-book-the-master-and-the-disciple/lesson/watch-lecture-video-51/

mmomi
Typewritten Text

mmomi
Typewritten Text

https://global-lectures.com/courses/a-review-sayyidna-jafar-bin-mansur-al-yamans-book-the-master-and-the-disciple/lesson/watch-lecture-video-51/


162



163



164



165



166



167



168



169



170





172



173



174



175



176



177



178



179



180



181



182



183



184



185



186



187



188



189



190



191



192



193



194



195



196



197



198



199



200



201



202



203



204



205



206



GLOBAL LECTURE SERIES 
 

1 

Sayyidnā Qazi Nuᶜman - His Life & Works 

Intellectual History of the Ismāᶜīli Tarīqah   
Sayyidnā Qazi Nuᶜman  

His Life & Works  
Transcription of Summary 11/06/2022 

 
 
Lecture Link Urdu by Dr. Faquir Muhammad Hunzai and English Summary by Rashida 
Noormohamed-Hunzai Ṣāḥibah 11062022 Audio mp3 
 
Lecture Link Urdu by Dr. Faquir Muhammad Hunzai and English Summary by Rashida 
Noormohamed-Hunzai Ṣāḥibah 11062022 Video mp4 
 

Speakers: Dr. Faquir Muhammad Hunzai & Alᶜwaiza Rashida Noormohamed-Hunzai  

 
Yā ᶜAlī Madad to everybody online.  

[After Prayers and Urdu lecture by Dr. Faquir Ṣāḥib]. 

 

Transcription Summary by Alwaiza Rashida Noormohamed-Hunzai Ṣāḥibah: 

Now it is my turn to do a translation and include as much as I can in it. Sayyidnā Qazi Nuᶜman(q) 

is very famous in our Ismāᶜīlī faith. Last time, talking about Sayyidnā Manṣūri'l-Yaman(q), Dr. 

Faquir Ṣāḥib mentioned that Mawlānā Mu’izz(c) had said about Sayyidnā Qazi Nuᶜman that if 

someone can do hundredth of his ðidmat, then the Imam would guarantee him paradise. What 

was so significant about his service? His ðidmat, his service, has to do with the ðidmat of 

knowledge. The service of knowledge in the Ismāᶜīlī tarīqah is the highest because its benefits 

are universal.  

 

There are many types of services, the service as feeding people, clothing them, etc., but the most 

important is the knowledge ðidmat because that has universal benefits. What we mean is that 

Sayyidnā Qazi Nuᶜman's writings are thousand or more years old. Yet, we are still benefiting 

from his knowledge. In the same way, all the Ismāᶜīli daᶜis whom we are going to cover and 
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others whom we will not be able to cover. They are now being recognized, admired, praised and 

their works are being now translated and brought to the public eye. This is the universality of 

knowledge, the service of knowledge.  

 

Sayyidnā Qazi Nuᶜman is not only famous in Ismāᶜīli history, he is also highly respected by all 

Muslims, especially because of his knowledge of jurisprudence or fiqh. There is not a lot known 

about his family, his youth, or his education. There are not many details, but we do know that 

whatever details we have are from the time of Mawlānā Mahdī(c) who took him into his service.  

 

Here, Dr. Faquir Ṣāḥib reminded us that we have used the words satr and ẓuhūr or 

manifestation. Satr being hidden, but not hidden in the sense of gaiba, that you have no access to 

the Imam. That has never been the case in Ismāᶜīli history. The Imam was not known to the 

general jamāᶜat out of precautionary secrecy, but he was definitely known to the highest ḥujjats 

and daᶜis. He was in constant communication with them and it was through them that the Imam 

kept in touch with the jamāᶜat because this was the time of hostility and fanaticism. Therefore, 

the Imams had to be very careful about making themselves known. Here, we are talking about 

the Imams preserving their secrecy in a physical way. There are three Imams who are very 

famous and are called the Imāmān-i Masturīn. They are Mawlānā Wafiyy Aḥmad(c), Mawlānā 

Taqiyy Muḥammad(c) and Mawlānā Raḍiyy- dīn ᶜAbdu’llāh(c). They had gone to Syria to settle 

there. They were known as merchants and not as Imams as this time was dawr-i satr.  They were 

actively doing the work of daᶜwah, sending daᶜis to Yemen, North Africa and other parts in order 

to convert people to the Ismaili thinking. These daᶜis gradually were working in order for the 

Imam to do his manifestation in a physical sense.  

 

This physical satr remained until Mawlānā Sulṭān Muḥammad Shāh's(c) time. The difference 

between this period from Mawlānā ᶜAlī(c)to Mawlānā Sulṭān Muḥammad Shāh, this whole 

history, if you read chapter eight of The Memoirs, Mawlānā Sulṭān Muḥammad Shāh says that 

the jamāᶜat, the Ismāᶜīlis had the heavy burden of fanatical hostility and persecution for 1,350 

years. It's only in 1848 that this burden was lifted from their shoulders.1 During this time, 

whatever special taᶜlīm was given, and that has always been part and parcel of the Ismāᶜīlī 

 
1  Islam The Religion of My Ancestors: A Chapter from the Memoirs of H. H. The Aga Khan III : ISWLS 
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tarīqah, was only given to the highest ḥujjats and daᶜis. The general jamāᶜat did not participate 

in special taᶜlīm. That has happened only after Mawlānā Sulṭān Muḥammad Shāh's time.  

 

So, coming back to Mawlānā Mahdī, he manifested physically in North Africa in 296, after hijra. 

It was the beginning of the establishment of the Fāṭimīd caliphate and from there until the time 

of Mawlānā Mustanṣir Billāh I(c), our Imams, Fāṭimīd Imams ruled the Fāṭimīd empire. It is 

only nowadays that we hear a lot about Fāṭimīd history because it is emerging from all the 

negative propaganda that the rival empire, which is the Abbāsids, had spent so much time and 

money on doing. We had a lot of negative propaganda but now everybody is finding out that the 

Fāṭimīd time was a time of pluralism, that it was a time of civil society, and that people behaved 

very ethically. The famous example that Dr. Faquir Ṣāḥib gave was that on a Friday, for the 

lunchtime, the noon Namaz when the Azān was given, all businesses, even the goldsmiths, would 

leave their shops open because they were quite certain that there would be no stealing. There was 

no need for people to steal because there was not that type of poverty to force people into doing 

unethical things.  

 

In this civil society, all people of the book, Christians, Jews, Coptic Christians, a variety of 

Muslims and Ismāᶜīlis, all live peaceably and work together. It was the time of dawr-i satr in 

which exoteric practices were predominant. After Mawlānā Ruknu’d-Dīn Khurshāh(c) again, 

there was a dawr-i satr in Iran for almost seven centuries, during which our Imams had to move 

from place to place. They were never settled in any particular place long enough to give the daᶜis 

a chance to write or anything. This part of our history is very important for us to keep in mind. 

 

The final point here was that in the Iranīan period of seven centuries, the hostility reached its 

peak in the very horrible martyrdom of Mawlānā Khalilu’llāh ᶜAlī(c) and Fath-ᶜAlī Shāh Qājār as 

a compensation who was the emperor at that time, he gave his daughter's hand in marriage to 

Mawlānā Ḥasan ᶜAlī Shāh(c), along with the title of Aga Khan, which, now continues in our line 

of Imam.  

 

That is the background against which we are talking about. Now we are in the Fāṭimīd times, 

learning about Sayyidnā Qazi Nuᶜmān. He has a very long name, which you may be interested 
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in. His complete name is al-Nuᶜmān bin Muḥammad bin Manṣūr bin Aḥmad bin Ḥayyūn al-

Tamīmiyy al-Kairouani al-Magribi. The last two names show that he was from North Africa, 

from the city of Kairouan. Apparently, his father had come to Kairouan, which was a cradle of 

knowledge and wisdom at that time. In 296 A.H., when Mawlānā Mahdī manifested in North 

Africa, before that, many daᶜis had done tremendous hard work to lay the foundation for this 

manifestation. Among them, there are names like Daᶜi Halwani, Daᶜi Sufian, Daᶜi Abdul Āshi, 

Daᶜi Ḥawshab bin Manṣūr al-Yaman, Sayyidnā Manṣūri'l-Yaman, ᶜAlī bin Fāzal. They had all 

worked on how to prepare the ground for this manifestation. After this manifestation, many 

people openly entered the Ismāᶜīli faith.  

 

Until the manifestation, there were Ismāᶜīli communities, but they were practicing secretly. It is 

said that it is at this time that Qazi Nuᶜmān's father also converted to the Ismāᶜīlī tarīqah. Still, 

there are disagreements among historians about whether the father had converted or was 

Sayyidnā Qazi Nuᶜmān himself. Some say Qazi Nuᶜmān was the one who accepted it and some 

said that his father. So before becoming Ismāᶜīli, they were either Mālikī or Hanafī, the other 

schools of jurisprudence in Islam. After leaving this Mālikī or Hanafī thinking, they also 

practiced Iṯnāᶜašarism for a while, and then they came into the Ismāᶜīlī tarīqah. Nevertheless, 

there is a source that differs from this. This person is Muḥammad bin Nīhāris al-Hushani al-

Kairouani, who was a contemporary of Sayyidnā Qazi Nuᶜmān and lived at the same time in 

history. His information can be more reliable and he says that it was Qazi Nuᶜmān's father who 

first accepted the Ismāᶜīlī tarīqah. If that is the case, then that means that Sayyidnā Qazi Nuᶜmān 

was brought up as a young boy, as a youth, and as a young man in a completely Ismāᶜīli 
environment.  

 

There are other scholars like lbn Khalīl Khan who came many centuries afterward, and they are 

removed very far from Qazi Nuᶜmān's time. So, we would not give too much importance to their 

interpretation. In 328 A.H., Sayyidnā Qazi Nuᶜmān entered the Imam’s service. First of all, he 

worked in the Imam's library. This is a very important point here as nowadays people are running 

away from books, but the Ismāᶜīli concept has always been that our Imam’s foremost work is to 

spread knowledge. Therefore, the Imams have always sponsored or been patrons of huge 

libraries. These libraries were not ordinary libraries. These books were not printed but used to be 
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in the libraries of Kairouan and Cairo, etc. Alamut, handwritten books, thousands of copies of 

handwritten books. If any of you are interested in this particular aspect, you should read Heinz 

Halm’s book, ‘The Fāṭimīds and their Traditions of Learning.’ 2 It's a small book, an IlS 

publication, and a very good read.  

 

Imams and Prophets have two aspects or two roles. They have an essential role that is completely 

about knowledge. Whereas their accidental role can be that Prophet Muḥammad was the head of 

Madīnah, or the Fāṭimīd Imams were rulers of the Fāṭimīd empire, but this is an accidental role. 

Their original role, their everlasting essential role, is the role of teaching knowledge and haqīqat.  

As an example, Dr. Faquir Ṣāḥib pointed out Mawlānā ᶜAlī's letter to Mālik bin Ashtar, whom 

he appointed the governor of Egypt in his time. That letter is like a blueprint for how government 

should work and look after people and it has been used by the United Nations as well.3  

 

Sayyidnā Qazi Nuᶜmān in Mawlānā Qā’im's(c) time became the qazi, the judge of the city of 

Tripoli and then the third Imam, Mawlānā Manṣūr's(c) time, he moved to Manṣūriyya. He was 

the qazi of that city and at that time, Mawlānā Manṣūr made him the Qazi-ul-Quzat, the chief 

Qazi, the chief judge of the whole of North Africa, where the Imam's rule extended.  

 

Then he continued his ðidmat in the time of Mawlānā Muᶜizz, who moved to Cairo in 362 A.H. 

The full name of Qahira is Qahira al-Muᶜizīa and Qazi Nuᶜmān was with the Imam in this 

journey and arriving in Cairo. There was already a qazi in Cairo who was called Muḥammad bin 

Abu Ṭāhir and Mawlā did not remove him. This is an important point to note that Mawlā did not 

remove him, but what he did was put Sayyidnā Qazi Nuᶜmān as a companion qazi. He told the 

other qazi that all religious matters and issues should be referred to Sayyidnā Qazi Nuᶜmān. 

When Abu Ṭāhir passed away, then Qazi Nuᶜmān became the Qazi-ul-Quzat of all the Fāṭimīd 

areas. He has two sons, ᶜAlī and Muḥammad. The older son, Alī bin Nuᶜmān, was appointed in 

his father's place and when he too passed away, then his younger brother Muḥammad bin 

Nuᶜmān became Qazi-ul-Quzat. He was a great scholar as well.  

 

 
2 The Fatimids & their Traditions of Learning by Halm-1997-Fatimids.pdf 
3 Hazrat Alī p.79 
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In Mawlānā Azīz's(c) time, Muḥammad bin Nuᶜmān used to sit near the Imam. Mawlā gave him a 

lot of emphasis and it is recorded in history that the marriage of Muhammad's son to the daughter 

of Jawhar Siqalli took place in the Imam's court, in the royal court. So, this service of knowledge 

has been in the Nuᶜmān’s family for several generations. His books are very well known, 

particularly in the Muslim world and in the rest of the world. He has written forty-four books on 

the Ismāᶜīli religion, including fiqh, ta’wil, on history and other subjects. Twenty-two of them 

are extinct. That means twenty-two have disappeared somewhere. Some are published and some 

are also translated. Amongst the published books is Kitab al-himma fi adab atba‘ al-a’imma 

[The Book of Etiquette Necessary for the Followers of the Imams]. This is the book of ambition 

for manners or etiquette in the Imam's presence. One selection of this particular book was 

published a long time back by the Ismaīlīa Association of Pakistan and it is called ‘Code of 

Conduct.’ 4 

 

More recently, a complete Urdu translation of this book, the Kitab-ul Himmah, has also been 

published. Dr. Faquir Ṣāḥib has recommended that for anybody who is fluent in Urdu. His 

second book that we want to draw attention to is the Daᶜa'im al-Islam, which is translated as 

Pillars of Islam. It is such an important book that Mawlānā Zahir(c) had a competition in his time 

that whoever memorized the Daca’imu’l-Islam would receive a very great reward. It is in two 

volumes and the first volume is about ᶜibādāt, which means our relationship with God, our 

worship of God and our religious obligation. In volume one, he describes the seven pillars: 

Walāyah, Ṭahāra, Ṣalāt, Ẕakāt, Ṣawm or Roza, Ḥajj and Jihād. This is according to a very 

famous statement of Mawlānā Muḥammad al-Bāqir(c), buniyal Islam ala sabbada a’im and then 

he lists them. So it is Mawlānā Muḥammad al-Bāqir who said that Islam is founded on seven 

pillars, which are Walāyah, first and foremost, then Ṭahāra, then Ṣalāt (namaz), then Ẕakāt, then 

Ṣawm (roza), then Ḥajj, and finally Jihād.  

 

This Kitabu'l-Walayah, which is part of these seven pillars, was published separately because it 

is considered to be the first and foremost and the most significant of all the pillars because 

without knowledge and recognition of Walayah, the other pillars cannot be understood or 

performed. The second volume of the a’imma is about mᶜuamalāt which means relationships of 

 
4 Code of Coduct For The Followers of Imam by Sayyidnā Qazi Nuᶜmān.pdf 
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people one to another in society, in business, etc. The Daca’imu’l-Islam was first translated into 

Urdu, then later on into Gujarati, and then into English. Both volumes in English are available. 

Global Lectures administrators are making the link available on the website.5 Another book is 

called Ikhtilāf Uṣūli'l-Madhāhib [Differences Among the Schools of Law], differences in the 

principles of the different sects of Islam. In this book, while he has written and described all the 

differences, he is continuously pointing out why it is important to have the presence of the living 

Imam. It is extremely important because this whole concept of ‘Ulu’l-Amr, which we have in the 

sūrah 4, āyat 59, which we recite the first sentence of it in our duᶜa in the second part. The 

whole āyat is very important for us Ismāᶜīlis to understand because it says to obey Allah, obey 

the Prophet and obey the‘Ulu’l-Amr. If you have any disputes, refer to God and the Prophet. So 

what sort of disputes would we have for which we need to refer to God and the Prophet? The 

answer is that the one single dispute throughout Islamic history has been who the rightful ‘Ulu’l-

Amr is. That is still an issue and this āyat advises us to go to God, meaning the Qur’ān. What 

does the Qur’ān say about Imam or refer to the Prophet? What does the Prophet say about 

Imamāt in his hadīâ?  

 

The fifth book that we have here is Kit'ab al Manāqīb wal Maṣālib, which means a book of the 

Imam's praise and criticism of his enemies, but there is no translation. Another book is called 

Kitab al-majalis wa’l-musayarat [The Book of Sessions and Excursions]. There are farmans and 

descriptions of events because he used to accompany the Imam wherever the Imam went. So it's 

like he has kept a complete record of the Imam's sayings. Then there is one called Kitab al-

Iqtisar, an exoteric book, but he also wrote books on ta'wil; the most famous one is the Ta’wil-

ud-Daᶜaim. In the Pillars of Islam, the Daca’imu’l-Islam, he gives the exoteric side, but in the 

Ta’wil-ud-Daᶜaim, he gives all the symbolism and its meaning. There is no translation of it yet, 

but the original book in Arabic has been published twice, once in Cairo and once in Beirut.  

 

There is this book called Bunyad-i Ta’wil in Farsi or in Arabic. Its name is Asas al-Ta'wil [The 

Foundations of Ta’wil], and this book is also about ta'wil, which Dr. Faquir Ṣāḥib has asked me 

to add to this list. So, this is a summary in English of the contribution of knowledge, the 

universal contribution and the lasting contribution so that people can read today and understand 

how intellectually charged the Ismāᶜīli daᶜis were 1,000 and more years ago. It's very important 

 
5 Da`a’im-al-Islam-The-Pillars-of-Islam-vol-1.pdf , Da`a'im-al-Islam-Pillars-of-Islam-volume-II.pdf 
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for us to know such things. Insha'a'llah, next week, Fatima Irfan Vertejee will review the Kitabul 

Walayah; we all look forward to that. Today, if there are any questions, we can take a couple of 

them. Mostly, this is a historical background, some biography, what publications there are, etc. 

So it's very much general knowledge, but if there are questions, we can take them. 

 

[After a brief questions-and-answer session] Thank you, everybody. We will leave at that time 

because we have been gone for a while now, but it was a good discussion. May Mawlā keep you 

all in His nūrani panāh and may Mawlā feed you all nourishment for your intellect.  

Āmin āmin  

Yā ᶜAlī Madad  

 

Transcription by your friends in knowledge, 

Transcription by Ali Noordin 

Proofreading, editing, formatting and referencing by Navin Kaisani & Niamat Chandani  

 

Note: Global lectures series started on January 9th, 2022. Above is the lecture transcript. Live 

sessions are going on every Sunday for global Jamāᶜat. Please join live lectures using the zoom 

link below.  

Zoom Link for Sunday Global Lectures  

Meeting ID: 844 8079 9388 

Passcode: 029954 

 

For any further queries, please write to globallectureseries@gmail.com 

 

Note: The following symbols have been used in the essay, along with the names of holy 
personalities. They were used only once when the name appeared the first time. 

(ṣ) - Ṣalla'llāhu c alayhu wa-ālihi wa-sallam (May Allah send blessings and peace through him 
and his progeny). 
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(c) - calayhi's-salām/calayha's-salām/calayhima's-salām/calayhimu's-salām/ calaynā’s-salāmuhu/ 
calayanā minhu's-salām (May peace be through him/her/them both/them/may his peace be upon 
us). 
  

(q) - qaddasa'llāhu sirrahu (May God sanctify his secret) 
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